Sutra IV.1
janmaushadhi-mantra-tapah-samadhi-jah
siddhayah

janma: (by) birth

oshadhi: herbs and plants
mantra: mantras

tapah: ascetic pursuit
samadhi: highest meditation
jah: born of

siddhayah: accomplishments

CBamu Bepga:
The siddhis are
e (innate by) birth,
(produced through the application of) herbs and plants,
mantras,
ascetic pursuit and
samadhi (the highest meditation).

Cungaxm 6biBaloT

[npucywmmu no] poxxpeHuio,

[BbIZBAHHBIMM NpUMEeHeHuemM] TpaB U pacTeHun,
MaHTp,

aCKeTU4YeCKOM NpaKTUKoOm m

camapxm (samadhi, Bbicluaa megurTaums).

benrann baba:

The Accomplishments are born by means of
e Birth,

Herbs,

Incantations,

Penance and

Spiritual Absorption.

CBepxcnocobHocTu (cva[xm) NnOABNAIOTCA NOCPEACTBOM
e PoxpeHus,

Tpas,

3aknuHaHuu (MaHTp),

MokasaHua (Tranac) n

AyxoBHoro Mornowenmna (camagxm).

Bbsaca:
The accomplishment by means of birth’ is inherent in the body. In the
houses of the Asuras, elixir, etc., are made up by herbs. By



incantations the accomplishments of the passage through the sky,
attainment of particle-form (Anima), etc., are obtained. The
accomplishment of will-power is achieved by penance; he takes any
shape at will and is able to act upon that as he pleases, etc. The
accomplishments born of Spiritual Absorption have been described (in
the Third Chapter).

e CBepxcnoco6HOCTb NOCPEACTBOM POXKACHUA' ABNAETCA NpUcywen
Teny.

e B pomax ACypoB 3JZIMKCMP M T.M. U3roTOBNISAETCA U3 TPpaB.

¢ 3aknuHaHuaMM obpeTaroTCca CBepXcnocobHOCTU NPOXOoXXAEeHMUA No
Heby, nocTMxxeHue paamepa yactuubl (AHMMa) m T1.N.

¢ CBepxcnocob6HOCTb CUIibl BOJIM [OCTUraeTCA NoKasHUuem
(ranacom). OH npuHumaeTt nobyro chopmy nNo ceoem Bone m
cnocob6eH fencTBOBaTbh KaK OH XO4eT U T.M.

e CgBepxcnocobHocTu, poxxaeHHblie U3 [lyxosHoro MNMornoweHusn
(camagxn), 6b1nmn onucansl (B 1l rnase).

'Bangali Baba: It should be understood here that whatever a
man inherits by his birth is called the Accomplishment by Birth
(Janma-Siddhi). It is not produced by his own effort in his
present life.

'beHranmn baba: Cnepyer NOHATb, YTO BCe, YTO HacnepyeTcs
YeJIOBEKOM MO ero po>XXaeHuio, Ha3blBaeTcs
CBepxcnocobHocTbI0O No Poxxpeuuwo (>xaHma-Cungnoxm, Janma-
Siddhi). OHO He co3paeTcA ero COOCTBEHHbIM YCUIMEM B A,aHHOM
)KU3HMU.

Satra IV.2

jatyantaraparinamah prakrtyapurat

jati: kind

antara: different

parinamah: change

prakrti: (respective) finer causes

aparat: through filling, flooding, suffusion

CBamu Bepga:

(In siddhis) the change of (one condition into the condition of)
another kind (occurs) through the suffusion from a finer cause (for
example, growth in the powers of senses by their being flooded from
the source of their power, the finer elements and asmita).

B cupaxax nameHeHue [0AHOro COCTofsHUA Ha cocTtosHMe] apyroro
pona [npoucxoaut] nocpeacTeoOM HanosIHEHMUA U3 6onee TOHKOM



nNMPpUYMNHbDbI (Hanpumep, pa3BuTue cmin YyBCTB nyTémM mx HanosfiHeHusa m3
UCTOYHUKA UX CUJIbl, TOHKUX J1IEMEeHTOB U aCMMHTbI, asmité).

beHrann baba:
The change into different life-states takes place on account of the
current of the Intensive Cause.

Mepexop oT ogHOro XXM3HEHHOro cratyca K gpyromy (B cnegywem
nepepoxXpeHun, gxarm, (jati) - mxmaHeHHbIn cTaTtyc - cm. UC 11.13 -
npum.nepeas.) npoucxoauTt us-sa reyeHna UHrteHcuBHom MpuumnHbI.

Bbsaca:

There, with reference to the bodies and the senses transformed into
another life-state, the change of different life-states takes place on
account of 'the current of the Intensive Cause.'’ On the Cessation of
the former change, takes place the appearance of the latter owing to
the coming in of their (of the bodies, etc.,) constituent parts which did
not exist before. The Intensive Causes of the bodies and the senses
favour their respective modifications by the current dependent upon
the Exciting Cause as virtue, etc.

3pechb, UTO KacaeTcs Ten U YyBCTB, npeobpa3yemMbix B aopyromn
dXXM3HEeHHbIA CTaTyC, MU3BMEeHEeHMe XXU3HEeHHOro craryca npoumcxogur
6naropaps “reyeHuio UHteHcusHon MpuunnHbl”'. Mo npekpaweHunio
NpoWNoro U3aMeHeHus, NPoucxoauT NosBJIeHUe nocrneaylero
6naropaps npuxoay ux (T.e., Ten, U T.A4.) COCTaBHbIX YaCcTeun, KOTopbie
He cywecTtBoBanm Ao toro. UHTeHcuBHble NMpuUUMHLbI Ten U YyBCTB
nopaep>XXuBaroT CBOM COOTBETCTBYIOWME BUAOU3MEHEHUA NocpeacTsomM
nortoka, 3asucsauwero ot MobyauntenboHon MpuUuUnHbLbI, TaKON Kak
pobpoperenb m T.N.

'Bangali Baba: Here the Intensive Causes refer to the function
of the Energies. And the Exciting Cause is the Action
performed by a man.

'beHranmn baba: 3pecb MHTeHcuBHbIe NMPUYUHbI OTHOCATCA K
AeATeNbHOCTU DHeprum (ryH - npum.nepes.). A NMNobyaurtenbHasn
MpuunHa - 3TO [lencTBue, BbINOJIHAEMOE 4YeJIOBEeKOM.

Siitra IV3

nimittam aprayojakam prakrtinarm varanabhedastu
tatah ksetrikavat

nimittam: external means
a-prayojakam: not the impeller



prakrtinam: of the (respective) finer causes
varana: (of) obstructions, impediments
bhedah: break

tu: however, but

tatah: with that (external means)
kshetrika-vat: like a farmer

CBamu Bepa:

No external means impel the finer causes (to come forth flooding)
but through these (means there occurs a) break through the
impediments, the way a farmer (does not impel a flow but breaks
the dyke with a tool).

Hukakue BHewHue cpeacTsa He NPUBOANAT B ABUXXEeHUEe TOHKUe
MCTOYHUKM (UTOOLI OHM HaYanNM HanoNMHeHue), HO, C NOMOLWbIO 3TUX
[cpencTB npoucxoauTt] npopbiBaHue NPEenaTCTBMMK, 3TO cnocob
KpecTbsiHUHa (He co3aaBaThb NOTOK, a Npobutb famby MHCTPYMEHTOM).

beHnrann baba:
The Exciting Cause is not the founder of the Intensive Causes; simply
the separation of the covering comes therefrom as by the farmer.

Mo6byaurenbHan NMpuumHa He aBnaerca cosparenem UHTeHCMBHOM
MpuumnHbl. MpocTo oTAENeHMne NOKpoBa NPOMCXOAUT U3-3a Hee, KakK 3To
Aenaert KpeCTbAHMUH.

Bbsca:

The Exciting Cause such as virtue, etc., can never be the founder of
those Intensive Causes'. The cause is never generated by the effect.
How then? Simply the separation of the covering comes therefrom as
by the farmer. Just as a farmer, willing to overflow a different plot of
land either of equal or low or lower level with water from a well-filled
land, does not draw the water with his own hand but cuts its
resistence and when that (resistence) is cut off, the water itself
overflows that different plot of land, similarly, virtue separates vice
which is the covering of the Intensive Causes. When it is separated,
then the Intensive Causes themselves flow over their respective
modifications.

Mo6yautenbHaa NMpuumHa, Takana kak gobpogerens M T.4., HUKaK He
MoxeT 6biThb cospatenem 3Tux UHTeHcuBHbIX Mpuunn’. MpuunHa
HuKorga He co3paercsa pe3ynbraroMm. Kak rorga? Npocro oraeneHuve
NOKPOBA NPOUCXOAMUT U3-3a Hee, KaK 3TO aenaer KpectbaHMH. Kak
KpPeCTbSAHVH, XXenawuwmMn HanoNMHUTb YYacTOK 3eMNM BOAOM HA TaKOM
)Ke UM NOHMNXXEeHHOM YPOBHEe, C XOpowo 06BOAHEHHOro y4yacrka, He
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yepnaeT BoAy CBEOMMMU COGCTBEHHbIMM pyKaMu, a oTceKaeT
COMNpoOTUBIIEHUE €4, U Korga oHO (COnpoTUBIIEHUE) OTCe4YeHo, Boaa
camMa HanonHsAeT TOT APYroM y4yacrok, Tak m nobponerenns orgenser
NOPOK, KOTOPLIN ABNAETCA NOKpoBOoM UHTeHcuBHbIX MpuuunH. Korpa oH
otaeneH, UHTeHcuBHble NMpuUYMHbI CaMM HaAMNOJIHAIOT CBOM
COOTBeTCTBYyolMe moaudpukaumnm.

'Bangali Baba: It is to be understood here that owing to the
beginninglessness of the Substance, its Power is also
beginningless. Accordingly the Intensive Causes which ensue
from the Power are natural and without any beginning; they
are not produced by the Exciting Cause as virtue or vice which
is dependent upon Human Action. They simply being united
with the varieties of the Exciting Cause, take the form of the
Intensive Force for the fruition of the vehicle-of-action.

'beHranun baba: 3pecb cnepyeTt NOHATb, 4TO U3-3a
0e3Ha4YanbHocTu CyoGCTaHUuMM (T.€. NepBUYHOMN
HepudpepeHunmposaHHon matepum (pradhana) — npuMm.nep),
ee Cuna Toxe besHavyanbHa. CooTBeTCTBEHHO, MHTEHCUBHbIE
MpuuvHbl, npoucxopgsuiue us Cunbl, eCTeCTBEHHbl U HE UMeIoT
Ha4yana. OHM He co3patotca NModyaurtenoHou NMpuunHOM Kak
pAobponetesnb U NOPOK, KOTOpPbie 3aBUCAT OT [lencTBUA
YenosBeka. OHM npocTo, Oyay4um oobegmHeHbl C BapMauusamm
NobyautenbHon MpuunHbl, npuHuMaloT popMmy MHTEHCUBHOM
Cunbl, Bbi3blBafA peannsaumio (nnopn) HocutTens AencTBusA
(kapMaLwwaunn).

Or as the same farmer is not able to transfer the watery and the
earthly juices into the roots of the paddy plants in the same plot of
land, what he does is that he weeds out the Mudga, Gavedhuka,
Syamaka, etc., therefrom and when they are pulled away, the juices
themselves enter into the roots of the paddy plants. Similarly virtue is
the cause only for the cessation of vice on account of the extreme
contradiction in purity and impurity. Virtue can never be the cause for
the rise of the Intensive Causes. Here Nandisvara and others are the
illustrations.

Unu, Kkak TOT XXe KpeCTbfAHMH, KOTOpbIA HecnocobeH nepeHecTmn
BOAHbIA U 3€MHOM COKM K KOPHfIM pacTeHMM puca Ha TOM XXe y4YacTKe
3eMInM - YTO OH AienaerT - OH BbinanbiBaeTr Ha Hem Mudga, Gavedhuka,
Syamaka v 1.n. (Ha3BaHMUA AUKUX PAaCTEHUWN - IpUM.Nep.), U, Koraa oHU
BbINOMOTbl, COKM CaMM BXOAAT B KOPHMU pacTeHUM puca. Tak xxe m
pobpopeTenn ABNAETCA NPUYUHOMN TONMbKO NpeKpalweHUsa nopoka,
6naropapsa upe3BblYanHOU HECOBMECTUMOCTMU MeXAy YMCTOTOM U



HeuuncrtoToMm. [lobpoperennb HUKaAK He MOXeT ObITb NPUUYMHOM pocTa
UHTeHcuBHbIX MNMpuuuH. Hanugnweapa (!! — npo6aBuTb CCbINIKY Ha ero
MCTOpPUIO) U Apyrme ABJAIOTCA 30eCb UINIOCTPaLUAMM.

Vice also contradicts virtue by perversive cognition; therefrom comes
impurity as the result. Even there Nahusa as a serpent and others are
the illustrations.

Takxxe u Nnopok oTpuuaer nobponerenn u3-sa N3BpalleHHOro
no3HaHua. OTclopa NpMXoOAUT HEUYMCTOTA B KaYecTBe pe3ynbTara.
Haxywa, ctraBuumn ameen (!! — no6aemurb CChISIKY Ha €ro MCTopuio) n
Apyrve SBMNSAIOTCA 34eCb UIIOCTPaALUAMM.

Siutra IV4

nirmana-cittanyasmitamatrat

nirmana: created, duplicate
cittani: minds
asmita-matrat: from "I-am-ness" alone

Ceamu Bepga:

(The yogi creates emanated mind-fields from his own and these)
minds created from (his own asmita) "I-am-ness" alone (move the
bodies he produces for his use).

[Mor coapaer nopoxaeHHbIE NOMsA yMa U3 ceBoero cob6creeHHoOro, u atu]
yMbl, cO3aaHHble u3 [ero co6cTtBeHHON acmursl, (asmita)], opHoro «sa-
€eCcTb-3TO» [ABUraloT Tena, KoTopbie OH NPOou3BOAUT AJIA CBOEro
ynorpebneHnums].

bernrann baba:
The created minds proceed from the Pure Egoism.

Co3paHHble yMbl npoucxoaatr ma Uucroro romama

(T.e., acmurbl (asmita), nnum aka-gxuesl (ekajiva), Hambonee ToHKoro
YPOBHS, OCO3HAIOWEro CBOI0 oTaesieHHOCTb OT Bceobuwero Yucroro
Co3HaHusa — npum.nep.).

Bbsaca:
When however the Yogi' creates many bodies, are they one-minded or
many-minded? The created minds proceed from the Pure Egoism.

'Bangali Baba: Here the Yogi is the Active Creator known as
the Intensive Force.



The Pure Egoism?, taking up the mind as a cause, makes the created
minds; therefrom the bodies become possessed of minds.

2Bangali Baba: This Pure Egoism is the Ekajiva (Isvara) of the
Vedanta Darsana in the form of the Pure Traceable step of the
Pradhana and is the Creator of the world.

Korpa, ogHako, Uor' cospgaeTr mHoOro Tesn, UMEeloT JI OHU OAUH YM Unu
MHoro ymos? Co3paHHbIe yMbl npoucxoaaTt us Uucroro ronsma.

lbeHranu baba: 3pechb Nor sBnsetTca AKTUBHbIM CospaTtenem,
M3BeCTHbIM KaK UHTeHcuBHasa Cuna.

Yuctbin 3ronsm?, npunumasn ym (Mora - npum.nep.) B kauectse
NPUYMHbBbI, NPOU3BOAUT co3aaHHbIe YMbl. OTClIOAa Tena CTaHOBATCA
obnaparenamMm ymos.

’beHrann baba: Ynctbin dronsm - aTo Ikapxxusa (Ekajiva)
(MwBapa (Isvara)) BegaHTta OapwaHbl B pbopme NMNONHOCTbIO
OTcnexusaeMmou crtyneHm lNpaaxaHsl (Pradhana) v CospaTenb
MUpa.

Siitra IV.S

pravrtti-bhede prayojakar cittam ekam
anekesham

pravrtti: tendencies, inclinations, rise, source, origin
bhede: in difference

prayojakam: impeller, controller, founder

cittam: mind-field

ekam: one

anekesham: of more than one

CBamu Bepga:

In case of (a question on possible) difference of inclinations (in
various emanated mind-fields), the one (original) mind-field is the
controller of (other) many (mind-fields).

B cnyuae [Bonpoca 0 BO3MOXXHbIX] pa3nuuusax B CKNIOHHOCTAX [B
pa3nnUYHbLIX NPOU3BeAeHHbIX Nonax ymal, nepeoe [ucxoaHoe] none yma
fABnseTcs ynpasnawowmum [octanbHbiMu] MHOrMmm [nonamm ymal.

benrann baba:
On the difference of rise, the Single Mind is the founder of the many.

MN3-3a Pa3HULLbI B NTPOUCXOXXAECHMUMU, OpaviH YM - oCHOBaTenb MHOIMMX.



Bbsca:

How does the rise of many minds take place after taking, in front, the
purpose of the single mind? The Founder' of all minds creates the
Single Mind; therefrom comes the difference of rise.

Kak npoucxoauT npoucxoxxapeHue MHOrMx ymoB Nnocrne BbiXxoaa Ha
nepeaHMn NnaH uenm ogHoro yma? OcHoBatens' Bcex yMoB co3gaer
OavH YMm. OTcropa nony4yaercs pa3Hvua B NPOUCXOXAECHUM.

'Bangali Baba: Here the 'Founder' refers to the Con-Science-
Power (Brahma), and the Single Mind to the single Soul or the
‘Consciousness’ in the terminology. Here the commentator
leaves the subject over to the Vedanta Darsana. The full
explanation of this can only be had therein.

'beHranun baba: 3pecb ‘OcHoBaTenb’ oTHOCUTCA K Co-
3HaTtenbHoU Cune (bpaxme, Brahma), a OguH YM - K e AUHUYHOM
Ayuwe, nnn ‘Co3HaHMIO’ B HaLLen TePMUHOJIONUMKN. 3pecChb
KOMMEHTATOp OCTaBJIeT 3TOT nNpeaMeT Ha pacCMOTpeHue
BegaHTa OapwaHbl. MonHoe 00ObACHEHUe 3TOro MoXeT ObITb
NOJIy4eHO TONbKO TaM. ([ na pa3bACHEHUA TEPMUHOJIOITUU CM.
npuMe4vyaHue beHranm Babnl Kk cyTpe 1.6 — npumMm.nep.)

Siutra IV.6
tatra dhyanajam anashayam

tatra: of these
dhyana-jam: meditationally produced
an-asayam: (is) without residual impressions

CBamu Bega:
Of these (minds the one) produced in meditation (gathers) no
impressions (as karmic) residue.

U3 atnx [ymos, TOoT, KOTOpbLIN] cCoO3naH B meguTaumm, [He cobupaer]
OTNe4YaTKkoB [B KauecTBe KapMu4yecKkoro] ocrarka.

beHnrann baba:
There the meditation-born (mind) is devoid of the vehicle.

3pechb TOT (YM), KOTOpPbIA POXXAEH U3 MeauTaumMm, NMIIeH HocuTens
(@saya, T.e. KapMmawaw — npumMm. nep.)

Bbsaca:

The created mind is of five descriptions (as each mind rises with the
aim of accomplishment and it has been said before that) the
Accomplishments are born by means of birth, herbs, incantations,
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penance and Spiritual-Absorption. There that which is the meditation-
born mind, is alone devoid of the vehicle. It alone has no vehicle which
is the manifestation of attachment, etc. Therefore the Yogi has no
connection with virtue and vice on account of the destruction of his
afflictions’.

MUmeeTcsa NATb TMNOB CO3AAaHHbIX YMOB (TaK KaK KaXXabl yM
nopoXXpaeTcs C uenbio cBepxcnocobHocTu (cugaxm), a paHee 6bino
CKa3aHOo, YTO0) CMAAXM NOPOXKAAITCA NOCPEACTBOM POXXAEHUA, TPaB,
3aKnMHaHMK, nokasHuAa m [lyxosHoro MNMornoweHusa. 3aecb TONbKO TOT
YM, KOTOPbIA NOPOXAEH MmeauTaumen (T.e. camagxm — npuvum. nep.),
nuweH Hocutena. OH OAMH He MMeeT HOCUTErnA, KOTOPbIA ABNAETCA
NPoABNIEHUEM NPUBA3AHHOCTH M T.n. MoaTtomy, Wor He nmeer
OTHOWEeHMA K aobpoaetrenu n NOPoKy Mo NPUYUHE YHUUTOIXXEHUA CBOUX
nopaxeHHocTen (knew)’.

'Bangali Baba: The accomplishment born of Spiritual
Absorption alone can produce Oneness with the Creator
termed "Single Soul" (Ekajiva) ; so the skillful Yogi has no
separate will-power. Accordingly he has no attachment and
aversion which are the real character of the vehicle, the cause
of rebirth.

'beHranmn baba: ToNnbKO CBEpPXCNOCOOHOCTb, PpOXXAEeHHasn
AyxoBHbIM lMornoweHueMm MoXxet co3patb EaAMHeHuMe C
Co3paTenem, Ha3biBaeMbiM “OTpenbHan lywa” (Ekajiva). Tak
YTO UCKYCHbIN Nlor He MeeT oTAEeNIbHON CUJIbl BOJIMU.
CoOTBEeTCTBEHHO, OH He UMeeT NPUBA3AaHHOCTU U OTBpPAaLLEeHuUA,
KOTOpble COCTaBJIAIOT NOAJIMHHBIN XapaKTep HOCUTens,
NPUYUHDbI NepepoXXaeHus.

It is clear from the commentary that the created minds are
subject to changes but not the Creative Mind, the Pure Egoism
which is always in the unchanging position (kutastha) even
though it is the relative cause.

N3 KOMMeHTapua ACHO, YTO co3AaHHble YMbl NOABEepP>XeHbl
M3MeHeHUAM, HO He Cospawmin YM, YNcTbin OrousMm, KOTOpbIN
BCeraa HaxogauTCA B HEM3MeHHOM nosioXxXeHum (kuatastha), xots
OH U ABNISAETCA OTHOCUTEJIbHOW NPUYNHOMN.

Sutra IV.7
karmashuklakrshnam yoginah tri-vidham
itaresham

karma: action
a-shukla: non-white



a-krshnam: non-dark
yoginah: of a yogi
trividham: of three kinds
itaresham: of others

CBamu Bega:

The action of yogis is neither white nor dark but (the action) of
others is of three kinds (white, dark, or mixed).

Hencteme noroe He 6enoe n He uepHoe, a [aencrTeue] apyrux 6siBaer
Tpex BupoB [6enoe, uepHoe unu cmewaHHoel.

Bangali Baba:
The action of the Yogi is neither white nor black; that of the others is
three-fold.

Dencteue Nora Hu 6enoe, HM YepHoe. Y Apyrux oHO TpexX BUAOB.

Bbsaca:

Relating to others however, the vehicle of action exists; because the
action of the Yogi is neither white nor black; that of the others is
three-fold. The class of action has in fact four steps: the black, the
white-black, the white and the neither-white-nor-black.

Ana apyrux, ogHaKko, HOCUTenb AeUCTBUA CyLWeCcTByeT, XOTA AeucTBue
Mora - Hu Genoe, HM YepHoe. Y APYyrux oHO TpeX BUAOB.
Knaccudumkauma neMcCTBuMA COQEPIKMUT, NO CYTU, YeTbIipe CTYNeHu:
yepHoe, 6eno-yepHoe, 6enoe n Hn-6enoe-HM-YepHoe.

There the black (prohibited Action) is of the sinful ones. The white-
black is accomplished by the external means (Ritual Actions). So
there, the formation of the vehicle of action is caused by means of
injury and kindness to others.

3pechb uepHoe (3anpeweHHoe [leucTeue) - U3 rpexoBHbiIX. Beno-uepHoe
coBepliaeTcs NOCpPeaAcTBOM BHewHUx cpeacts (PurtyanbHbie
OenctBusa). Tak uto, TyT o6pasosaHue HoCcUTena AEeUCTBUA Bbi3biBaeTCH
nocpeacTBoM Bpeaa u nobpoTbl K Apyrum.

The white is of those that are given to penance, study and meditation;
because it is not dependent upon the external means on account of its
dependence upon the mind alone. So it does not appear by causing
injury to others.
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Benoe - U3 Tex, UTO AAIOTCA ANA NOKAAHUA, USYYEHUSA U MeauTaLUn.
Tak Kak OHO He 3aBMCMUT OT BHEWHUX CPEeacTB U3-3a ero 3aBUCMMOCTH
TONbLKO OT YMa, TO OHO He NPOABNAETCA Yepe3 NpuuUMHeHue Bpeaa

Apyrum.

The neither-white-nor-black is of the renouncers whose afflictions
have been destroyed and who have got their last bodies. There the
Yogi alone has neither white action due to the renouncement of fruit,
nor has he black one on account of withdrawing the organs of senses
from the outer world. The others, however, have three-fold action only
as described above.

Hu-6enoe-Hu-yepHoe NPpUHaAANEXUT OTPEKWMMCSH, YbU NMOPAXKEHHOCTHU
(knewn) 6b1IN YHUUTOXKEHDI, U KTO UMEeT nocriegHee Teno. 3pechb
Tonbko Mor umeer Hm 6enoe gencreme, M3-3a oTKa3a OT Nnoaa, HU
YepHoe, No NPpUMYUHE U3BJIEYEHUA OPraHoB YYyBCTB U3 BHEWHero mupa.
Apyrue, ogHaKo, MMEIOT TONbKO TPpeXusieHHoe AeMcTBUue, Kak 6bino
onucaHo Bbile.

Siitra IV.8

tatastad-vipakanugunanam evabhivyaktirvasananam

tatas: from those

tat: their

vipaka: ripening, maturity, fruition
anugunanam: of those conforming in qualities
eva: alone

abhi-vyaktih: manifestation

vasananam: of imprinted propensities

Ceamu Bepga:

From those (three kinds of actions) the imprinted propensities
(vasanas) manifest themselves as having the attributes (seen) in
the like maturation of fruition.

B atux [Tpex Bupax aneMcTBMmn] BnevyataHHble CKNOHHOCTHU (vasana)
NpoABNAIOT cebs kak umewwme [Buaumsbie] arpubyTbl, TakKue Kak
co3peBaHue pe3ynbTaTtoB.

BbeHrann baba:
Therefrom comes the manifestation of the habitual residua suitable to
their fruition alone.

OTcrona NnpUXoauT NPoABrieHMEe NPUBbIYHbIX OCTAaTKOB (vasana),
COOTBETCTBYIOLMX TONMbKO UX nnoay.
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Bbsca:

"Therefrom™ means from those three kinds of action. "Suitable to their
fruition alone™ means that only that relative residua which are suitable
to that fruition of actions of the respective class, follow the fruition of
action. (So) the manifestation of those residua alone takes place,
because the action fructifying the state of a god can never be the
exciting cause for the manifestation of the residua of the hellish, the
animal and the human states; but simply the residua competent to the
divine state are roused.

Similarly, the same consideration should be applied to the hellish, the
animal and the human states.

“OrTcropa” o3Ha4YaeT - U3 3TUX TPpEeX BUAOB AEUCTBUA.
“COoOTBETCTBYHOLLMUX TONMbKO UMX nnoay” o3HavaeT, YTO TONMbKO Te
pOACTBEHHbIE OCTAaTKM, KOTOpbie NoOAXOAAT Nnoay AeMCTBUA
COOTBETCTBYIOILEro Krnacca, cnegylor 3a nnogaom aemcrBua. Tak 4Tto,
NPOUCXOAMT NPOABNIEHME TOJNTbKO 3TUX OCTATKOB, TaK KaK AeUCTBMUe,
MMeouwee nnoaom cocrosHue 6ora, Hukorga He 6yaer nobyaurenbHomn
NPUYMHOM ONA NPOABINIEHMUA AbABOJIbCKOro, XXMBOTHOIO U
YenoBe4YecKoro CoOCTofiHMM, HO NPOCTO NPOPACTAIOT OCTATKM,
cooTBeTcTByouwme 60xecCTBeHHOMY COCTOSHMIO.

To xe paccyxXpeHue cnepyet npuMeHUTb K OAbABOJNIbCKOMY, dXKUBOTHOMY
n YyenopevyeCKomy CoCTtoasHMAM.

Sitra IV.9
jati-desha-kala-vyavahitanam apy-anantaryam
smrti-samskarayoh ekarupatvat

jati: (by) genus

desha: locus

kala: time

vyavahitanam: of those separated, distant

api: even

anantaryam: non-interval, no distance

smrti: (of) memory (and)

samskarayoh: (of) samskaras

eka-rdpatvat: because of (there being) uniformity

Ceamu Bepga:
Because memory and samskaras have the same nature, no distance
(or interval) of genus, locus or time, (however) distant, (counts).
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Tak Kak namMmaTb U caMmckapsbl (Samskara) nmeroT ogHy M Ty XXe npupoay,
HeT HUKAaKOro pasnuyuvsa B Buge, Mecte Unm BpeMeHu, ogHaKo
[mmeeTca] paznuume.

benrann baba:

There is the interposition of them (of the residua), even though
separated by life state, space and time, on account of the similar
forms of the memories (RR®&, prarabdha) and the habitual potencies
(¥PR, samskara).

Ectb uHTEepdepeHUuma Mexxay HUMM (ocTaTKkamMmm), gake pa3geneHHbIMU
TUNOM XXU3HM (jati), npOCTPAHCTBOM U BPEMEHEM, NOo NPUYUHE CXOXKMUX
cdopm BocnomuHanumn (RRA, prarabdha, npapabgxa) n npUBbLIYMHLIX
noreHumanbHocTen (YFR, samskara, camckapa).

Bbsaca:

The rise of the fruition of a cat is manifested by the colour of its own
manifestative cause. If it be separated by hundred life-states or by
hundred distant intervals or by hundred kalpas (periodical dissolution),
it, being only possessed of the colour of its own manifestative cause,
thus again gets excited very quickly after taking up the residua
thoroughly formed by the fruition of the feline state experienced
previously. Why? Because even though separated, they have the
similar manifestative action becoming the exciting cause; this is verily
the interposition. What more? (The other cause is) on account of the
similar forms of the memories and the habitual potencies.

MpopacraHue pe3ynbrata (XXKM3HU) KOLLKMU NPOABNIAETCA LLBETOM
npucywem emMmy npossnsaowen npuumHbl. NMycts gaxke oH oTaeneH
COTHEM XXU3HEWU UM COTHEeM BonbLIMX pacCTOSHUM UMM COTHEWN Kanbn
(nepmoamnueckoe yHuurtoxxeHme BceneHHon), oH, o6napana Tonbko
LLBETOM CBOEM NPOABJIAIOLLENA NPUUYUHDbI, TAKUM NYyTEeM BHOBb OY€Hb
6biCcTpO Npobyxpaerca, nocne BNUTbiIBaAaHUA OCTAaTKOB, NMOJIHOCTbLIO
cchopMMpOBaHHLbIX NJIOAOM KOWAYbEro COCTOAHMUA, Nepexxmtoro paHee.
Mouemy? NMoTtomy, uto Aaxe u pasgeneHHble [Cc AAHHBIM MOMEHTOM -
npum.nep.], OHU UMEIOT CXoaHOe NposiBRsoWee AerUcTeme,
CTaHoBsilLLeecs npobyxaaouwen NpMUYMHON. ITO, NOUCTUHE -
mHTepdepeHuma. Uto ewe? (Apyrasa npmumHa) - n3-aa cxoxectu coopm
BOCNOMMHAaHMM U NPUBbIYHbIX NOTEHLUANIbLHOCTEMN.

As are the experiences (actions), so are the habitual potencies.
Further, the latter are of the forms of the residua of actions. And also
as is the residue so is the memory. The memory comes from the
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habitual potencies separated by life-state, space and time; again from
the memory come the habitual potencies. Thus the memory and the
habitual potencies are roused by the strength of the operative function
of the vehicle-of-action. Also for this reason, it is established that even
though they are separated, there is indeed the interposition (of those
actions) on account of the non-extinction of the relation of cause and
effect’. The meaning is that the residua are the habitual potencies and
the vehicles.

KakoBbl nepexunBaHmsa (eMCTBMA), TAaKOBbl U NPUBbIYHbIE
noreHunanbHocTU (camckapni). Kpome Toro, nocnegHme - ato cpopmbli
OCTaTKOB feMcTBMM. U, KakoB ocTaTtok, TakoBa u namatb. NMamarb
NPUXOAUT U3 NMPUBbIYHbIX NOTEHLMANIbHOCTEN, pa3aernieHHbIX
XXU3HEeHHbIM CTaTyCOM, MPOCTPAHCTBOM M BpemeHeM. C apyrom
CTOPOHbDbI, U3 NAMATU NPUXOQAT NPUBbIYHbIE NOTEHUMANIBHOCTU. TaKum
o6bpazom, naMmATb U NPUBbIYHbIE NOTEHUMANbHOCTU NpobyXxparoTca
cunom HocuTena pencrteuna. U no atom
NpUYMHe YTBepXXAaeTcH, UTO flaXKe eCnu OHM pa3aeneHbl, umeeTcs
mHTepdepeHuma (3TUMX AeMCTBMM) NO NPpMUMHEe HeocnabneHums
OTHOLWEHUA MeXAY NPUUYUHON U pe3ynbTatoM’. CMbICA B TOM, 4YTO
OCTaTKM - 3TO NPUBbIYHbIE NOTEHLUMUANbHOCTU U HOCUTENMN.

'Bangali Baba: By this it is clear that the relation of cause and
effect is the same as the vehicle-of-action with seed-power. So
long as the cause (the vehicle) exists, it must produce the
effect in the form of rebirth. Here the terms "habitual
potencies” signify the actions done in the present life
(kriyamana). 'Memories" denotes the actions of the regulated
fruition (prarabdha). And the term "residua"' indicates the
actions stored up in the vehicle (Sancita Karma).

'beHranmn baba: TeM caMbiM AAICHO, YTO OTHOLUEHUE NMPUYUHDbI U
pe3yJsibTaTa - TO XXe, 4TO U OTHOLLUEHUEe HOCUTEeNA AEeUCTBUA U
CUAbI . NMoka npuuymHa (HocuTenb) cywecTeyeT, OHa
AOJIKHa NPOU3BOAUTbL pe3ysibTaT B BUAe nepepoXxaneHus. 3aechb
TepMUH “npuBbIYHbIE NOTEHLUUANILHOCTU” O3HaYaeT OeucCTBuUA,
BbIMNOJIHEHHblIE B HacTosILLen XusHu (kriyamana),
“BOCNOMMHaAHMA"” O3HA4YaeT AeUuCcTBUA C PUKCUPOBAHHLIM
nnopoMm (prarabdha). A TepMUH “oCcTaTKM” O3Ha4YaeT AEUCTBUA,
coxpaHsaeMble B HocuTene (Sancita Karma).

Sutra IV.10

tasam anaditvam cashisho nityatvat

tasam: of those (vasanas)
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an-aditvam: no beginning
ashishah: of expectation
nityatvat: because of being permanent

CBamu Bega:
Because expectations are beginningless (in a being) the vasanas
also are beginningless.

MockonbKy oXXupaaHMa He uMmeloT Havyana [B cyuecTtBe], BacaHsl
(vasana) rakxke He MMeIoT Havana.

beHnrann baba:
They have also the state of being beginningless, due to the eternity of
the benediction (love of life).

OHM Tak>Xe MMeloT CBOMCTBO ObiTb 6e3HaYanbHbIMU, U3-32 BEYHOCTU
6narocnoseHus (NO6BU K XXU3HM).

Bbsaca:

They, i.e., the residua are beginningless on account of the eternity of
the benediction (love of life). The self-benediction : "May | not cease to
exist, may | ever live"” which is to be seen in all, is not natural. Why?
How can the aversion, the fear of death caused by the remembrance
of pain, come to a just-born being who has not experienced mortality?

OHM, T.e. ocTaTtkm 6e3HavyanbHbI NO NPUYMHE BeYHOCTU bnarocnoseHus
(mo6Bu Kk xn3Hun). Camo-6narocnoseHme: “IfMyctb 1 He Npekpawy
cywecTBoBaTh, NyCTb A 6yay Bcerpga >Xmurtb”, KOTOpoe AOJIKHO ObITb
BMAMMO BO BCeX, He ABnAeTca ecrtecTtBeHHbIM. Mouemy? Kak moxer
aHTMNaTUA, CTpax CMepTU, Bbi3biBaeMblii BOCNOMUMHaAHueM o 6onum,
NPUMMUTU K HOBOPOXXAEHHOMY CYLWECTBY, KOTOpOe He ucnbiTano cmeptu?

Further, a natural thing never takes up any exciting cause. Therefore,
this mind intermixed with the beginningless residua, after obtaining
only certain residua by virtue of the exciting cause, evolves for the
experience of the Purusa.

Kpome TOro, ecrectBeHHas Bellb HUKOrga He npMHMMaerT B cebn
HUKaKoOM npoby>xpaouwen npmunHbl. NMoaTtomy, 3TOT YM nepemMmeLiaHHbIA
c 6e3HavyanbHbIMM OCTAaTKaMM, NOCHE NOJIYYEeHUA TONbKO
onpepeneHHbIX OCTAaTKOB B CUIly NpobyXxaalowen NnpuYmHbI,
pa3BepTbiBaeTcsa AnA nony4veHun onbita Mypywen.
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Others believe that the mind, having the power of contraction and
expansion like the light of a lamp placed in a pot or in a palace, is
possessed of the form only of the dimension of the body; so there is
also the absence of interposition and the continuity (of the mind with
the successive bodies) is proper’.

Apyrue BepaT, UTO YM, MMefA CNOCOBGHOCTb K COKpPaLLEeHUIO U
pacumpeHMio nogo6HoO cBeTy namnbl, NOMELW,EeHHOMU B ropLioK MNU BO
ABopeul, obnapaer tonbko chopmom no pasmepy aroro rena. Moaromy,
MHTepcepeHLuMA OTCYTCTBYET, 2 €CTh HenpepbiBHOCTbL (yma c
nocneposatenbHbIMM Tenamm)'.

'Bangali Baba: Some people think that as the light of a lamp
takes the form of a thing either large or small in which it is
placed, so also the mind is of the dimension of the body
whether large or small. Accordingly they hold that it is in
continuous flow without any interposition of rebirth, i.e., the
mind goes from one body to another simply by the
transformation of the father as a son. They say that the son is
nothing but a part of the mind together with the body of his
father.

The commentator solves this question by establishing that the
mind by itself does not expand or contract; simply the
operation of that constant mind contracts and expands like the
light of a lamp. Again the lamp by itself neither contracts nor
expands; simply its light becomes as such according to the
dimension of the room in which it is placed. Similarly, the mind
expands when it is dependent upon virtue, and contracts when
dependent upon vice. This question has been fully solved in
the Abhasa-vada (the theory of reflection) of the Vedanta
Darsana.

'beHranmn baba: HekoTopble nioaAu AyMaloT, 4TO, KakK CBeT
naMnbl NnpuHMMaeT ¢popmy Beliu, DONbLLUOW UM MaJIeHbKOM, B
KOTOPYIO OH NOMeLlleH, TaK M YM UMeeT pa3Mmep Tena, bonbLioro
MU MaJsieHbKoro. CooTBeTCTBEHHO, OHU CYMUTAIOT, YTO OH
HaXo4MUTCA B HenpepbiBHOM Te4eHumn 6e3 Kakoun-nmbo
MHTepdepeHUUn MeXay nepepoxXaeHussMu, T.e., 4To yM
nepexoauT OT OAHOIO TeJsia K ApyromMy npocrto
npeobpasoBaHueM oTua B CbiHA. OHM rOBOPSAT, YTO CbiH - HU 4TO
MHOEe, KaK 4acCTb YMa U TeJsia ero oTua.

KoMmMeHTaTOp peLwuaeT 3TOT BONPOC, yTBep>Xaas, 4To yM, caM no
cebe, He pacwiupseTca uam cokpawaeTtca. NMpocTo pencreme
3TOro NOCTOAHHONO yMa COKpallaeTCA UWIN pacluUUMpAeTCa KakK
CBeT NlaMnbl. 3aTeM, laMna, caMa no cebe, HM COKpaLLaeTCcs, HU
pacwumpsaeTca. [pocTo ee cBeT CTAHOBUTCH TakuM, B
COOTBETCTBMM C pa3MepoOM MecTa, B KOTOPOM OHa NnoMelLueHa.
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Tak n yM pacluMpsieTca, Korga oH 3aBUCUT OT aobpoperenu, n
COKpallaeTcs, Koraa oH 3aBMCUT OT NOPOKa. 3TOT BONPOC
NOJIHOCTLIO pelwueH B Abxaca-Baga (Abhasa-vada, Teopusa
oTpaXxeHusi) BegaHta-[lapLuaHsbl.

The Perfect Vedic Teacher says that simply the operation of this
constant mind is possessed of contraction and expansion. Further, it is
dependent upon the exciting cause such as virtue, etc. Also the
exciting cause is two-fold: the Material and the Spiritual. What is
dependent upon the body, etc.2 as instruments, is material such as
prayer, charity, salutation, etc., and what is dependent upon the mind
alone, is Spiritual such as faith (vehement aspiration), etc. Accordingly
it has also been said "those which are friendship, etc., are the
amusements of the meditators; they, possessing the nature
independent of the material instruments, accomplish the highest
virtue.” Of these two, the mental (Spiritual Exciting Cause) is powerful.
How? By what can knowledge and desirelessness be excelled? Who
can determine to empty the Dandaka forest by bodily action without
the mental force, or can drink the ocean like Agastya?

CoBepuwieHHbIX Yuutens Bepg ckaxer, uto npocto pyHKLLMOHUPOBaHUE
3TOro NOCTOAHHOro yma obnapgaer cokpaweHueMmM ym pacwiMpeHueMm.
Kpome TOro, oHo saBucurt ot npobyxxparouen NnpmuUmMHbl, TAKOMU Kak
po6popeTens, NOpok m T.n. Takxe, npoby>xaaowasa npuumMHa - AByX
BupnoB: MatepmanbHasa n [lyxosHasa. Ta, uTO 3aBMCMUT OT Tena M T.N., KakK
MHCTpyMeHTOoB - MatepmanbHas, nogo6Ho monurtee,
6narorBopMTEeNibHOCTU, NPUBETCTBUIO U T.M., @ Ta, YTO 3aBUCUT OT
opHoro yma - [lyxosHasi, Takafa Kak Bepa (Heyaep>Xumoe cTpeMrneHue) m
T.n. NMoaTomy, TakXXe cKa3aHo: “Te, UTO OTHOCATCA K APYXECTBEHHOCTH
M T.N. - 3TO Becenue ana meauraropos. OHu, o6napnasa npupopon,
He3aBUCUMMOM OT MaTepuasibHbIX MHCTPYMEHTOB, NpeaAcCTaBnaloT
Bbicwyto nobpoperens.” Us aTux aByx, meHtanbHaa (flyxoBHas
Mpo6yxparowan MpuumuHa) - mowHenwan. Kakum o6pasom? Uto moxer
npeB30MTM 3HaHUe u cBobopy oT xenaumn? Kro moxert pewimtbCca
onycrowuTb nec [laHpaaku eMCTBMEeM TONbKO Ha (hpM3UUYECKOM ninaHe,
6e3 noppaep’KKu cunbl yma, Unv BbINUTb OKeaH, Kak AracTba?

ITpum. nepes.: Jlec langaku - OOMIMPHBINA IPEBHUM JieC B
IIEHTPAJIBLHOH M 10:kHON NHauu. CorstacHo PamasHe, 3TOT Jiec ObLT
NpokIAT pumu 'ayramoi, YTo MPUBEJIO K €ro 0eCIVIOAUIo U
3acesieHUI0 pakmacamu. [1o coBery puiniu Aractbu, Pama penraer
IIOCEJINTHCA B 3TOM JIECY C »K€HOH U APY3bAMH U OYUCTUTH €TI0 OT
HeuncTu. Elne ogHa JiereHja paccKka3bIBaeT, KAk AracTbs BbIITII
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Kocmuueckuii OkeaH, YTOOBI YHUUTOKUTH CKPBIBIIUXCA B HEM
acypos.

Satra IV.11

hetu-phalashrayalambanaih sarhgrhitatvad
esham abhave tad-abhavah

hetu: (with) causes, means

phala: results, fruits

ashraya: resorts, substrata

alambanaih: with props, supports
samgrhitatvat: because of being gathered
esham: of these

abhave: in absence

tat: of those (vasanas)

abhavah: absence

CBamu Bepa:

Because (the vasanas) are gathered through (various) causes, their
results, resorts (where they may find a substratum) and with
(various) supports, in the absence of these (factors), the absence of
those (vasanas) (occurs).

MockonbKy BacaHesl cobuparorca 6naropgapa [pasnuuHbiM] npuunHam,
MX pe3ynbTaraM, MecTaM pacnofoXeHus [rae oHu MOorytT HamTm nousy]
M ¢ [pa3nuuHbiMu] onopamMm, B oTcyTcTBUe 3TUX [chakTopoB umeercs]
OTCyTCTBUE 3TUX [BacaH].

beHnrann baba:
On account of being held together by Cause, Motive, Basis and
Support, they (the residua) cease on the absence of these.

YnepxuBaembie Bmecte NMpuuuHon (hetu), Motusom (phala), OcHoBomn
(asraya) v Nopnepixxkon (alambana), oum (ocTaTkm, BacaHsl, vasana)
MCUYe3arT B UX OTCYTCTBME.

Bbsca:

The Cause means that pleasure is born of virtue, and pain of vice.
Attachment comes from pleasure, and aversion from pain; effort also
comes therefrom. Thereby one, being moved either by mind or by
speech or by body, favours or injures others; therefrom again come
virtue and vice, pleasure and pain, attraction and aversion.
Accordingly this six-spoked wheel of rebirth is set in motion’ and the
Non-Science, the root of all afflictions is the driver of this (wheel)
turning every moment; this is the Cause.
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MpuunHa o3HauaerT, YTO YAOBOJNLCTBME poXXaaeTca u3 npobpoperenu, a
6onb - 3 nopoka. NpuBA3aHHOCTb NPUXOAUT U3 YAOBOMNbLCTBUA, a
oTBpaweHue - u3 6onu. Ycunue takxxe npMxoaurt mus 3TOro.
MocpencTBOoM 3TOro, ABMXXKMMbIA YMOM, MU peyublo, UNU TEJOM,
nomoraer unu epeaut apyrum. Orcroga BHOBb npuxoaaT aobpoperenns n
NOPOK, yROBONbCTBUE U 60nb, NpuUTaXXeHue u oTBpauweHue. Takum
0o6pa3om, 3TO KONeco NepepoXXKAeHUA C WeCTbio cnuuamu’ npueoanTca
B aBM>keHue, n He-BexxecTBo (aBugbsa, avidya), KopeHb BCcexX
nopaxeHHocTem (knewa, klesa) - pBnXxyuiana cuna aroro (koneca),
NOBOpPaYMBaIOLErocs B Kaxxpoe MrHoeeHme. 3710 - NMpuumHa.

'Bangali Baba: These six spokes are these pairs of opposites
such as virtue and vice, pleasure and pain, attachment and
aversion.

'beHranun baba: 3Tv WeCcTb CNUL - Napbl NPOTUBONOJIOKHOCTEN,
TakKuX Kak

AodpopeTenb U NOPOK,

YA OBOJILCTBUE U DO,

NPUBA3aHHOCTb U OTBpaLleHue

The Motive however is that, depending upon which, his virtue, etc., are
regenerated. There can be no birth of a non-existing thing.?

MoTus, ogHaKo, 3TO - TO, B 3aBUCUMOCTM OT Yero BOCCTaHaBNIMBaeTCcA
ero po6pogerens u 1.n. Hecywecrteyouwee He MoxeT GbITh poxaeHo.?

’Bangali Baba: This Motive is the same as Purposefulness.
There is nothing in the world without purpose; this is the idea.

’beHranun baba: 3T1oT MOTMB - TO Xe, 4HTO U
LLeneHanpaBneHHOCTb. B Mupe HeT HM4Yero becuenbHoro. B atom
CYTb.

The mind however, being invested with duty, is the Basis of the
residua. The baseless residua can never incline to stay in the mind,
the duty of which has been finished.

Ym, ogHako, 6yayum cHab>xxeH obsasaHHoOCTAMM, - 3TO OCHOBa gnsA
octatkoB. Octatkm 6e3 OcHOBbI HUKOrga He 6yayT CKNOHHbI
ocTaBaTbCfl B ymMe, 0683aHHOCTU KOTOpOro 6ubinm ucuepnaHs.l.

That is the Support of that residua, being faced towards which, the
Substance manifests some residua.’
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Ectb u Nopaepxka aTum octarkam, npu euae koropou CybcraHumna
NPosABNAET HEeKoTopbie ocTaTKkm.®

3Bangali Baba: The Support is the Vehicle. The Substance is the
union of the three Energies termed "Pradhana". (YS 11.18).

*beHrann baba: NoppepXxka - 3To HocuTenb. CybcTaHums - 3To
€AMHCTBO Tpex 3Heprun, HasbiBaeMmasn lNpaaxaHa (Pradhana, UC
11.18).

Thus all residua are held together by these:—Cause, Motive, Basis and
Support. On the absence of these, there is also the absence of the
residua maintained by them.

Urak, BCce ocTtatkm yaepxxuBatrorca sBmecte umu: NMNpuumHon, Morueom,
OcHoBou u NMoppepxkon. B OTCYTCTBUM UX - TAKXXE OTCYTCTBUE
OCTaTKOB, Noaaep>XXUBaemMbiX UMM.

Sutra IV.12

atitanagatam svarupato'styadhva-bhedad
dharmanam

atita: past (and)

anagatam: that which has not yet come, future
svarupatah: in fact

asti: exists, remains

adhva: (of) path (of time)

bhedat: because of difference

dharmanam: of qualities, attributes, processes

(The vasanas do not non-exist; their) past and future remains as
reality, there being (a natural) differentiation of time-paths of the
attributes and processes (dharmas).

[BacaHbl He aBnAlOTCA HecyuwecTBylowmumMmm, ux] npownoe m 6yayuee
ocTtaeTcs peanbHbiM npu [ecTtecTtBeHHOU] auchchepeHumauum
BpeMeHHbIX nyTeu atpubyros un npoueccos (dharma).

Bangali Baba:
The past and the not-yet-come exist in reality on account of the
difference of paths of the characteristics.

Mpownoe u ewe-He-Npuweauee CyLecTBYIOT B peanbHOCTH No
npuumHe pasnuuua nyreu (adhva) xauects (dharma).

Vyasa:
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It is a rule that there is no manifestation of a non-existing thing and
also there is no destruction of the existing one: how then can the
residua which exist as qualification of the Matter(*), cease? The past
and the not-yet-come exist in reality on account of the difference of
paths of the characteristics. The-not-yet-come is that which has its
manifestation in future; the past is that the manifestation of which
has been experienced, and the present is that which is installed on its
own operation; this trio is the Substance—the cognizable of the Con-
Science.

EcTb npaBuno, uto He GbiBaeT NPoOABIEHMA HECYLECTBYIOLLEN Belu U
He O6biBaeT paspyweHusn cywecrteyouwen. Kak rorga moryr ocrarkm,
cywecTeyoume Kkak ceoncreo Marepuu(*), ucuesanyrb? NMpownoe un
ewe-He-npuweawee cylwecreyeT B peanbHOCTU NO NMPUUYMHE pa3nuuus
nyteu (adhva) xauecrts (dharma). Eme-He-npuwieguwee - 3T0 TO, YTO
MmeeT cBoe nposerieHume B 6yaywem. Mpownoe - 1o, ube nposiBrieHne
6bIN0 UcnbITaHO, a HacTosWee - To, YTo 6a3upyercsa Ha cBoem
co6cTBEeHHOM (hYHKLUMOHUPOBAHUMU. ITO TpUo - CybcTaHumA - 06BbeKT
no3HaHuma gna Co-3HaHuA.

(*)Bangali Baba: Here, the Matter to be understood as the
‘Single Soul' (the Ultimate Atom) who is present with the
manifested condition in the Pure-Traceable-Step of the
Energies, and is the Relative Cause of all the Created Beings.
Similarly, the commentator has already concluded that this
Ultimate Atom is the pure and simple form of Matter which has
been maintained by the Nyaya-Vaisesika in the specific step of
the Energies (Y.S. 111.44, 52). Further, this Single Soul will be
considered to be the Substance in the Brahma-Sutra which
deals with the subject beyond the sphere of Action; because
the Matter (& dravya) is called as such so long as it remains
within the province of the intellect; but when the same Matter
goes beyond the intellect, it is then called the Substance (T
vastu)

(*)beHrann baba: 3pecb, MaTepua O0J/1>)KHa NOHMMATbLCA Kak
‘OTpenbHan lywa’ (MpepenbHbin ATOM), KOTOPbLIX
NPUCYTCTBYET B NPOABJZIEHHOM COCTOSAHUM Ha MoNHOCTLIO
OTcnexxusaemomn CtyneHu Heprum u apnsaetTca OTHOCUTEJSIbHOMU
MpuunHou Bcex CoTBOpeHHbIX CyuiecTtB. AHaJIOFM4YHO,
KOMMEHTAaTOop y>Xe yKa3biBaJ, 4To 3ToT NpepenbHbin ATOM -
npocreuwan ¢opma MaTtepum, paccmaTtpuBaemasa Hnana-
Banwewumkon Ha Cneundpunyeckon CTyneHn sHeprum (AC 111.44,
52). Kpome TOro, sta OraenbHas [lywa Oygert paccMoTpeHa Kak
CybctaHuua B bBpaxma-CyTpax, KOTopbie MMeIoT Aeo C
npeamMeToMm 3a npepenamu chepsbl flencreua. Matepusa (A
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dravya) Ha3biBaeTCs Tak, NoKa ocTaeTcs B 06/1acTu UHTeNNeKTa.
Ho korpa Ta >xe MaTtepusa BbIXOAUT 3a npeaesibl UHTENIEKTa,
oHa Ha3sbiBaeTcA CybcTtaHuuen (I vastu).

Further, if this trio had been non-existent in reality, this Con-Science,
having no scope, would not have any rise. Hence, the past and the not-
yet-come exist in reality. What more? If the Reality wishing to produce
the fruit of either of the actions pertaining to Experience or
Emancipation, could not be pointed out, then the performance of
welfare with that aim by that exciting cause could not be possible.
Further, the exciting cause is able to bring to the present state, the
consequence of the Reality but it is not successful in bringing about
the consequence of any non-existing thing. The exciting cause helps
much in bringing the effect to a specific state but cannot produce
anything anew.

Aanee, ecnu 310 TpMoO 6b1510 6b1 HA CaMOM fiene HecywecTBYIOLWMUM, TO
aro Co-3HaHMe, He umesn ccepbl oemMcTemsa, He umeno 6bl pocra.
Moaromy, npownoe M ewe-He-npuuieawee CyuecTsyer Ha camMom pgene.
Yero 6onee? Ecnu PeanbHoCTb, XXenawuw,asa Npou3BecTy nnopj
AeMUCTBMUA, NpuHagnexauwero nmbo OnbiTy, NM60 OcBOb6OXXAEHMIO, HE
MoXeT ObITb YKasaHa, Torga npossrnieHume “6araxa” ¢ atom uenbio, C
nomouwbio 3Tom Mpobyxparowen NMpmumHbl, 661710 661 HEBO3MOXKHO.
Hanee, Npo6yxpaowasa NpuuuHa cnocobHa npoBecTu B HacronLwee
cnepcrtBue PeanbHOCTHU, HO OHa HECNOCo6HO BbI3BaTh CriefcTBue
Kakou-nmbo HecyuwecTByoweun sewm. NMpobyxparowasn NMNpuuuHa
CyWLeCTBEHHO cnocobcTByeT npoBeaeHMIo pe3ynbTarta B onpeaeneHHoe
COCTOSIHMEe, HO OHA He MOXXeT NMPOM3BEeCTU HeUYTO 3aHOBO.

The Characterized Substance is possessed of the nature of many
Characteristics; its characteristics are also placed in opposition (to
one another) owing to the difference of paths. Further, as the present
has obtained specific manifestation as Matter, the past and the not-
yet-come do not exist as such. How then? The not-yet-come exists
indeed by its own suggestive manifestation, the past exists by its own
individual manifestation which has been experienced. The path of the
present alone has its manifestation in individuality. It does not
heappen in relation to the paths of the past and the not-yet-come. At
the time of one path, the other two paths remain coincident with the
Characterized Substance. Hence, the existence of these three paths
is not non-existent.(*)
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Xapakrepusyemana Cyb6craHuma obnapaer npupoaom MHormx
Xapakrtepuctuk. Ee xapakrepmMcTukm oKkasbiBaroTCA
npoTruBonocTaBneHsbl (Apyr apyry), 6naropapsa pasnuumio nyren. flanee,
ecnu HacTosuee obperno KOHKpeTHOoe nposaBneHue kak Marepusa, 1o
npownoe M euwe-He-npumuieawiee He CylecTBYIOT B TaKkoM Kauectee. Kak
Torga? Ewe-He-npuwieguiee HECOMHEHHO CyLleCTByeT Yyepes3 cBoe
BHywWIalouee NnposiBfieHne, npousioe CyuecrByeT yepes cBoe
MHAMBMAyanbHOEe NpPosiBJyieHue, KoTopoe 6b1510 MCNbITaHO Ha onbITe.
MyTe ogHOro nNuubL HACTOSALLEro MMeeT CBoe NnposiBfneHue B
MHaMBMAyanbHOCTU. OH He rpynnupyeTcs C NyTAMM NpPoLUsioro u euje-
He-npuwepwero. Bo Bpemsa ogHoro nytu, aBa apyrux ocralorcs
cnutbiMmu ¢ Xapakrepusyemou Cy6craHumen. CneposarenbHo,
CylLeCTBOBaHUE 3TUX TPeX NyTem He ABMNSAEeTCA HeCcyLecCcTBYIoOWMM.

(*)Bangali Baba: From this aphorism, the commentator begins
to refute the theory of Nihilism. The meaning is that the
Substance in itself always remains unchanged; simply its
characteristicts undergo manifestations and cessations. Thus
the transmigration of soul has emphatically been established
here by the commentator.

(*)benrann baba: B 3Tom achopmaMe KOMMEHTATOP Ha4YMHaeT
onpoBep>xeHue Teopuu Hurunusma. CMbICN B TOM, 4TO
CybcTaHuMA, KaK TaKoBafA, BCerpa octaeTca HEeM3MeHHOM.
MpocTo, ee xapaKTepUCTUKU NOABEpPraloTCcAa NPOABJZIEHUAM U
ncyesHoBeHusaM. TakuMm o6pa3oM, KOMMEHTATOPOM 34ecCb ObIsIo
HEeCOMHEHHO YCTAaHOBJIEHO NepecesieHue AYyLUM.

Sutra IV.13
te vyakta-sukshmah gunatmanah

te: they

vyakta: manifest (or)

sukshmah: fine, subtle, unmanifest
guna-atmanah: (essentially) consist of gunas

Those (attributes and processes, divided into the three time-paths,
in fact) consist of the gunas (of prakrti), whether in manifest or
finer (unmanifest) form.

31n [aTpmubyThI M Npouecchl, pa3aeneHHble Ha TPU BPEeMEeHHbIX NyTu,
cdakTuuecku] cocToaT us ryH (3 npakpurtm, prakrti), B npoaBneHHou
MU TOHKOM (HenposBneHHon) chopme.

Bangali Baba:
They are manifested and subtle, and are of the nature of the Energies.
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OHM nposBrNeHbl U TOHKM U UMEeloT nNpupoay JHEeprum.

Vyasa:

They are, in fact, the characteristics possessed of the three paths.
The present ones are possessed of the manifested nature and the past
ones and the not-yet-come are possessed of the subtle nature, i. e.,
the six unspecific appearances (YS 11.19). All this is but the special
aggregation of the Energies. In reality they are of the nature of the
Energies. Similar is also the final teaching of the Authoritative
Science:—"The highest form of the Energies does not come within the
range of sight; that, however, which comes within the range is but the
most insignificant lllusion.”

OHM, hbaKkTUUEeCKHn, XapaKTepucTukm, umerwuwme Tpm nytu. Hacroawme
(xapakTepucTukm) obnapator NnpoaBNeHHON NPMPOAOH, a Npolieawe n
euje-He-npmwieguwme o6nanaroT TOHKOM NPUMPOAOM, T.€. WEeCTbIo
Hecneuucdmnueckumm npusHakamm (MC 11.19). Bce ato - npocto ocoboe
coeauHeHue JHeprumn. TakoBo XXe 1 3aBepwiaouwee yyeHue Boicuuen
Hayku: “Bbicluas cbopma JHeprum He nonagaert B obnacrb BupeHma. To
)Ke, uTO nonagaeT B 3Ty obnacrtb - NPOCTO camasa He3HauuTenbHas
mnno3ua.”

Suatra IV.14

parinamaikatvad vastu-tattvam

parinama:product

ekatvat: being one, unique
vastu: (of) objects
tattvam: being that

Because (various) transmutations (of the same) gunas (are each)
unique, an object's being that (object is made possible).

MockonbKy [KaXxxpaa u3 pasnuuHbiX] TpaHcMmyTauum [Tex xe] ryH
eAVHCTBeHHa, 6biTne o6bekTa TakoBo [06BbEeKT aenaerca BO3MOXHbIM].

Bangali Baba:
The reality of the Substance comes from the unity of the changes.

PeanbHocTb Cy6CcTaHUMM NPUXOAUT U3 €AMHCTBA USMEHEHMUMN.

Vyasa:

When however all are the Energies, how then does a single change
become the sound and a single change the sense? The reality of the
Substance comes from the unity of the changes. A single change of
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the Energies possessed of illumination, activity and inertia as an
instrumental appearance of (their) receiving nature, is the auditory
sense: and a single change as a purely audible subtle appearance of
(their) receivable nature is the object sound. A single change of sound,
etc., which are of the same class in form, is the atom of earth or the
body of the subtle rudiments. Further, a single change of those atoms
is the earth, the cow, the tree, the mountain and so on. Even in the
case of other elements, a single action of modification pertaining to
viscosity, heat, motivity and vacancy should equally be understood.

Ecnm BCce ecTb dHeprum, Kak Torga otgenbHoe U3SMEeHEeHMe CTaHOBUTCH
3BYKOM, a ipyroe otaenbHOEe U3MEeHeHue - YyBCcTBoM? PeanbHOCTb
Cy6cTraHumMm npuxoauT U3 egMHCTBAa M3aMeHeHun. OTpgenbHoe
uaMmeHeHue JHeprumn, obnagaouiee CBEeTMMOCTbIO, AKTUBHOCTbLIO U
MHepuMen, KaKk MHCTPYMEeHTanbHoe nposisfneHue (Mx)
BOCNpMHUMaIOLW,EeN Npupoabl, ABNAETCA YyBCTBOM crniyxa. A otaenbHoe
M3MEeHEeHMe, KaK YMCTO ClibIlUMMOe TOHKOe MNMpPosiBreHne Mx
BOCNPUHMMAEMOM NpMpoabl - 3TO 06beKkT 3Byka. OTtaenbHoe
M3MEeHeHMe 3ByKa u ap. (uacTten), KoTopbie NpuHaaneXxar ogHOMY U
TOMY Xe Knaccy (popmMbl - 3TO aTOM 3€MIU, UFTU TeJN0 TOHKMUX
pyavmeHToB. [lanee, otaenbHOe U3MEHEeHUe 3TUX aTOMOB - 3TO 3eMIs,
KOpoOBa, Aepeso, ropa u 1.4. [laxxe B crniyyae Apyrux 3J51IeMeHTOB,
oTaenbHoOe AeMcTBue moaucpbukauum, npMHagneXxauee BA3KOCTM,
Tennore, ABUXXEHUIO U NYCTOMY MecCTYy, AOMXHO 6biThb paBHbIM o6pa3om
MOHATO.

"There is no truth which is not coexistent with conception, but there is
the conception which is not co-existent with any truth as fancied in
dream,"—from this point of view, some people conceal the real
character of the Substance by saying that the Substance is but the
fabrication of the conception(*).

“HeT TakoM UCTUHBDbI, KOTOpasa 6bl He Morna cocyuwecTeoBaTtb C
KOHLenuuen, HO ecTb KOHUEenuMa, KoTopasa He MOXXeT COCYyLLeCTBOBaThb
c no6bon UCTUHON, TaK KaK BbiAyMaHa B CHOBMAEHMM,” - ucxona us
3TOM TOUKM 3PEHUA HEKOTOpbIe NIoAU CKPbIBAIOT peanbHbIA Xapakrtep
Cy6craHuum, roeops, uro CybcraHumsa - npocto cchabpmukoBaHa
KOHUenTyanbHbIM MblwneHmem(*).

(*)Bangali Baba: This is the theory of the "Momentary
Conception” put forward by the opponents. Now the
commentator refutes this theory by proper reasonings in the
following.
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(*)benranun baba: 1o Teopua “MrHoseHHon KoHuenuun”,
BblABUraeMmas onnoHeHTaMum. Tenepb KOMMeHTaToOp
ornpoBepraeT 3Ty TEOPMUIO Haaie)XXalluMm pacCy>XAeHUs MU B
nocnepywoweMm absaue.

They, who say that this (Substance) is mere visionary and does not
exist in reality, are visionaries themselves. The Substance is present
by its own power. How can their teachings be believed who conceal
the real character of the Substance by refuting it on the strength of
the false fictitious knowledge?

Te, KTO roBopmT, uto ata (CybcraHums) - npocto Boobpaxxaema m He
cyuwiecTByeT B peanbHOCTHU, CaMm rannoumHmpyror. Cybcranuus
cyuwecrtByeT cBoeu cobcrBeHHOU cunon. Kak MOXXHO Beputb B UX
yYyeHue, CKpbliBalolwee peanbHbin xapakrep Cy6craHuum, otpmuas ero
CUIOM NOXXHOro Boobpa>xaemoro sHaHma?

Suatra IV.15
vastu-samye citta-bhedat tayorvibhaktah
panthah

vastu: (of) objects

samye: in similarity, sameness
citta:(of) mind

bhedat: because of difference
tayoh: of those two

vibhaktah: divided

panthah: path (in time)

Even when the same object (is present) there is a difference of
mind-fields (concerning it, because of which) those two (the objects
and the mind-field take to) different paths.

Adaxe ecnu TOT XXe caMbin 06beKkT [HanuuecTByeT], MMeeTca oTnu4mue B
nonsax yma [oTHocuTenbHO Hero, 6naropapa koropou] 3t asa [o6bexkTa
M none yma cneayror] pasfnivuHbiMM NyTAMM.

On account of the difference of the mind (in regard to many purusas)
about the identity of the Substance, the way of these two is different.

Mo npuunHe pa3nuuusa B yme (B OTHOLIEHUM K MHOTUM rnypyLliam)
maeHTMyHoctu Cy6CcTaHuMM, NyTh 3TUX ABYX Pa3siMYeH.

For what other reason is it improper? On account of the difference of
the minds about the identity of the Substance, the way of these two is
different. The Single Substance, being the support of many minds is
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common (to all). It is, in fact neither projected by one mind nor
projected by many minds but is established in itself. How? On account
of the difference of the minds about the identity of the Substance.
Even in the identity of the Substance, comes the pleasurable feeling of
the mind when dependent upon virtue; from the same comes the
painful feeling being dependent upon vice; from the same comes the
stupid imagination depending upon Non-Science; and depending upon
the Integral Vision, from the same comes the knowledge of neutrality.
By whose mind is that (Substance) projected?

Mo xakom ewe NnpuunHe 310 oWM60uHO? Mo NpuUYMHe pasnuuua B ymax
mpeHTnYHoctn Cy6craHumm, nytb 3TMX ABYX pa3nuueH. EauHan
Cy6cTraHuusa, aBNAscCb OCHOBOM MHOIrMx ymoB, ogHa (Ha Bcex). OHa,
chakTMueckKkm, He NPOEeKTUPYETCA HU eAUHUYHBIM YMOM, HU MHOrMMM
yMmamum, HO yTBepXxaeHa B cebe camon. Kak? lNo npuunHe pasnuuua B
ymax mgeHtuyHoctu Cyb6cranuun. B eguHeHum ¢ CybecraHumuen B ym
NPUXOAMUT NPUATHOE YYBCTBO, KOrga 3T1o 3aBucur ot pobpoperenu. U3
TOro e npuxoaut 6onesaHeHHoOe YyBCTBO, KOrga 3To 3aBUCMT OT
nopoka. U3 Toro >xe npuxoaut rnynoe soobpaxeHue, 3aBucsuiee or
He-BexectBa. U 3aBucsawee or UHterpansHoro BupeHus, nus Toro xe
npUxXoamMT 3HaAHUe HeruTpanbHocTU. Ybum ymom Torga ara (Cyb6cranums)
npoexKkTupyerca?

Further, it is not proper that the mind of one should be coloured by the
object imagined by the mind of another. Therefore, the way of both the
Substance and the conception separated by the difference of the
receivable and the receiving characters, is different. There is not even
the touch of mixture between these two.

Kpome TOro, HeBepHo, YToO YM O/HOIro AOJIXKEeH OKpawuBaTbCs
o6bexKkTom, Boo6paxkaembiMm yMmoM apyroro. CneposarenbHoO, NyTH
Cy6cTaHuMmM M KOHUEeNnTyasibHOCTU, pa3aerieHHble pa3sHUUen mexay
BOCNPUMHUMAEMbIM U BOCNPUHMMAIOWMM NPU3HAKOM, pa3nuuHbl. Her
AaXke cnepa CMEewWweHua Mexay 3TMMM ABYMA.

According to the Sankhya-theory, the Substance however is possessed
of three Energies; and also the function of the Energies is ever
changeful. The Substance depending upon virtue, etc., as an exciting
cause is related to the minds; further, it becomes the source of the
notions which are being produced in accordance with the exciting
cause, and (it) partakes of their respective nature (in the form of the
intensive force).
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OpHaxko, cornacHo teopum CaHkxbu, CybcraHuusa obnapaer rpems
dHepruamm. A cbyHKLUMOHUMpPOBaHUE JHEepPrum ecerga MU3SMeH4YMBO.
Cy6craHuusa, 3aeucawan or pobpoperenm m 1.4., Kak or
Mpob6yxparowen NMNpuumHbl, OTHOCUTCA K YMaM. [lanee, oHa CTAaHOBUTCSA
MCTOUYHUKOM MNMOHATUMW, NPOU3BEAECHHbIX B COOTBETCTBMM C
Mpobyxpaowen NpuumHON, U Nony4yaeT AONI0O B UX OTHOCUTEJIbHOM
npupopae (B popmMme MHTEHCUBHOM CUIbl).

Some people say that the truth is coexistent with the conception on
account of being enjoyable like pleasure, etc. By this reasoning, they
refuse its generic nature and conceal the very reality of the Substance
in the former and in the latter moments.

HekoTopbie noau roBopsAT, YTO MICTUHA COCYLLECTBYET C KOHUenumen,
TaK KaK OHa NepeXuUBaeTCA KakK yAOBONbCTBUE U T.N. Takum
paccy>XaeHueM OHM OTPULLAIOT €e MCXOAHYIO NpUpoay U CKPbIBAIOT
camyro peanbHocTb Cy6cTaHUMM B NEepBOM M NocnegHeM MOMEHTaX.

Sutra IV.16

na caika-citta-tantram vastu tad apramanakam
tada kirh syat

na ca: nor

eka: (with) one

citta: mind-field

tantram: interwoven, interdependent
vastu: object, ontological entity

tat: that

a-pramanakam: not apprehended
tada: then

kim: what

syat: would be?

And an object (that is, its existence) does not depend on (only) one
mind, for, if it were so, then at the time when it is not being
perceived by that mind, what would (the object) be?

U o61bekT (To ecTb, €ro cyu,ecteoBaHme) He 3aBUCMUT [Tonbko] ot
OAHOro yma, TaKk Kak, ecnm 6b1 3T1o 6b1N10 TakKk, TO BO Bpems, Korga oH He
BOCMPUHMMAETCA 3TUM YMOM, ueM [3aToT o6bekT] 6yaper?

Bangali Baba:
Further, if the Substance were not linked to one mind (in regard to one
Purusa), what would be its cognition then?
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Kpome Toro, ecnu Cy6craHuua He cBa3aHa C OgHUM yMOM (T.e., C
ogHmm NMypywen), kakoso 6bino 661 TOrga ee socnpuarme?

Vyasa:

If the Substance is linked to one mind, then in the case of the mind
whether distracted (conscious) or restrained (unconscious), the
Reality is certainly untouched thereby and is not made to come in the
sphere of any other mind. It (the Reality) is beyond the cognition i.e.
beyond the feeling of acceptance by any one else. Does it not exist
then? And, being related to the mind again in the inhibitive cognition,
whence does it take its rise? Further, if its absent parts do not exist,
then in this way, where there is no back, the front also cannot be
taken. Therefore the Objective Reality is independent and is common
to all Purusas; the minds are also independent and are engaged to
every Purusa. On account of the connection of these two, comes the
acknowledgment which is the Experience of the Purusa.

Ecnmu Cy6cTtaHumsa cBa3aHa C OgHMM YMOM, TO B Cliy4yae, Korga 3ToT ym
OoTBNIeKaeTcs (Co3HaTenbHO) Unu orpaHuumeaerca (beccosHarenbHoO),
PeanbHoCTb onpepeneHHO He 3aTparusaeTcs 3TUM U 3TO He
3acTraBnser ee nepexoautb B cchepy nmoboro gpyroro yma. OHa
(PeanbHOCTb) - 3a npeaenamMmv BOCNpUATUA, T.€. 3a npegenamMmm YyBCcTBa
BOCNPUATUA KeM-nubo apyrum. Passe oHa CTaHOBMUTCA U3-3a 3TOro
HecyuwecTeywouwen? U, 6yayum noBTOpHO CBA3aHHOU C YMOM B
cAep>XuBawouwem BocnpuaTum (NosHaHMm), oTKyaa oHa noseger cBoe
Hauvano? [lanee, ecnu ee OTCYTCTBYIOWLME YaCTU He CYLEeCTBYIOT, TO
Tam, rge HeT Tbina, oTkyaa Bo3bmerca hbpoHT? NMoaTtomy, O6bekTuBHaA
PeanbHoCTb He3aBucuma m ogHa ansa Bcex lNMypyuw. YmMbl Takxe
He3aBUCUMbI U NpUBA3aHbl K Kaxaomy MNMypywe. U3-3a cBA3N 3TUX
ABYX NpuxoauT noaTBepxaeHve (y3HasaHue), KoTopoe ectb OnbIT

Mypywmn.

Sutra IV.17
tad-uparagapeksitvac cittasya vastu

-~ - -~ =

tat: (of) that

uparaga: reflected colouring

apekshitvat: because of being dependent on
cittasya: of the mind-field

vastu: object

jhata: known (or)

ajhatam: unknown
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Because the mind-field is dependent upon the reflection (that falls
on it from an object) an object becomes either known or unknown to
it.

Tak Kak nomne yma 3aBUCMUT OT OTpaXxeHun, [KoTopoe napgaeT Ha Hero or
o6bekTa], 06beKT CTaHOBUTCA €My U3BECTEeH UJIM HEM3BECTEeH.

Bangali Baba:

On account of the dependence of the mind upon the colour thereof (of
the Objective Reality) the Substance remains cognized and
uncognized.

U3-3a 3aBucumocTu yma or ee (O6bexTtusHon PeanbHoCTM) LBeTa,
Cyb6craHuma octaeTrcsa NO3HAHHOM UM HENO3HaAHHOM.

Vyasa:

The objects, just like a load-stone, simply by close connection colour
the mind which is of similar characteristics to iron. Further, the
Object, by which the mind is coloured, becomes cognized. What is
other than that, is the (Subject) Purusa who remains uncognized. The
mind is changeful on account of its having the cognized and the
uncognized characters of the Substance(*).

O61beKTbl, TaKMe Kak MarHuT, NpocTo M3-3a TECHOM CBA3MU OKpawuBaloT
YM, KOTOpbIA MMeeT CBOMCTBa nopobHble xene3y. lanee, O6bekxrT,
KOTOPbIM OKpalleH YM, CTAHOBUTCA NO3HaHHbIM. TO Xe, YTO OTNIMYHO OT
aToro - 3To (Cy6bekrT) NMypywa, KOTOpbIA OCTAETCA HENMO3HAHHbIM. YM
M3MEeHUYMB, TaK Kak OH o6nagaer NO3HaAHHBLIMM U HENO3HaAHHbLIMM
csoucrBamm Cyb6craHuum(*).

(*)Bangali Baba: As the Yoga-Sutra deals with the sphere of Action,
the commentator describes here the twofold division of the Substance
(the Existing Reality). Its material aspect is the Pradhana which is the
front of the Substance and is cognized by the mind; and the Spiritual
Aspect is the Purusa who remains uncognized for being the back side
of the Substance. In the Vedanta Darsana, this Purusa will be
considered to be the Substance (Brahma) and the Pradhana as its
Power termed the 'Self-expressive Principle’ (Maya).

(*)Bernrann Baba: Tak xak Mora Cyrpa umeer geno co cchepon
JencTBmsa, KOMMEHTaTOp ONuUCbLIBaeT 34eCh ABOMHOE noapasaeneHuve
Cy6cranuum (Cywecrteyowen PeanbHocTtu). Ee matepmanbHbIN acnekr
- ato lMpagxaHa, koTopasa ectb (ppoHT Cy6CcTaHUMM N NnO3HaBaema
ymMmom, a [lyxoBHbin AcnekrT - 3T1o lNypywa, KoTopbin ocTaercs
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Heno3HaHHbIM, T.K. OH ABnserca Tbiniom Cy6bcranuun. B Beganra
HAapware avor lMypywa 6yper paccmarpuBarbca kKak Cy6craHuua
(BpaxmamHn), a NMpagxaHa, Kak ero cuna, HasbiBaerca “Camo-
Bbipaxxaembim NMpuHuunom” (Mana).

Siutra IV.18
sada jhatashcitta-vrttayastatprabhoh
purushasyaparinamitvat

sada: always

jhatah: known

citta-vrttayah: the operations of the mind-field
tat-prabhoh: of its master

purushasya: of Consciousness Principle
a-parinamitvat: being unchanging

The operations of the mind-field are always known to the (mind's)
master, the Conscious Principle, because (though the mental
functions undergo oscillations and alterations, the Consciousness
Principle is ever) unchanging.

Adencrema nonsa yma Bcerga u3BecTHbl Xo03auHy [yma], MpuHuuny
Co3HaHuMsA, TaKk KakK [XoTa MmeHTanbHble (PpYHKLUU NOABEPIKEHbI
KonebaHunam m nameHeHmam, NpuHuun CoaHaHmnA Bcerpal] HEM3MEHEeH.

Bangali Baba:
The operations of the mind are always known to its Lord on account of
the changelessness of the Purusa.

HAencrtemsa yma Bcerga nssectHbl ero NocnoauHy no npuyumHe
Heum3aMmeHHocTu IMypywn.

Vyasa:

In regard to Him (the Lord), however, whose sphere is this mind alone,
the operations of the mind are always known to its Lord on account of
the unchangeability of the Purusa. If the Purusa, the Lord, also
changes like the mind, then the mental operations regarding those
(changes) would be known and unknown like the object sound, etc.,
but the constant knowership of the mind proves the unchangeability of
the Purusa, the Lord of that (mind).

Mo otHoweHMo kK Hemy (FocnoauHy), ubsa cepa - TONbKO 3TOT YM,
AeNCTBUA YMa BCcerga nssecTtHbl ero FocnoguHy no npuunHe
Hen3aMmeHHocTu Mypywn. Ecnu 661 IMypywa, FlocnoauH, Takxe
M3MEHSANCA, KaK YM, TOraa MeHTanbHblie eMCTBUSA, Kacalolmecs 3TMX
M3MEeHEeHUN, 6bInmu 6b1 N3BECTHbI U HEM3BECTHbI, KaK 06beKT 3Byka m
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T.A., HO HEU3MEHHOe COCTOfsHMEe 3HaHUA yMa noarsepXxpaer
Heun3aMmeHHocTb lMypywn, ero (yma) locnoguHa.

Sitra IV.19
na tat svabhasamdrshyatvat

na: not

tat: that (mind)

sva-abhasam: self-luminous

drshyatvat: because of being perceptible

That (mind) is not self-luminous, for it is perceived (by the
Consciousness Principle).

J1oT [ym] He ABNAETCA CamMO-CBeTAWMMCS, TaK KaK OH BOCNpUHMUMaeTcs
[ApyvHuMnom CosHaHms].

Bangali Baba:
This (mind) is not self-illuminating, on account of its perceptibility.

JTOoT YM He ABNAeTcA ocBewawuwmm ceba ns-sa ero
BOCNPUHMUMAEMOCTM.

Vyasa:

Here a doubt is raised by the Vainasikas(*) and also by those who
believe the mind to be the Soul(**) that the mind alone is self-
illuminating and also the illuminator of the object, like fire. This is not
self-illuminating on account of its perceptibility. As the other senses
and the objects sound, etc., are not self-illuminating on account of
perceptibility, so also the mind is to be understood.

- s

3pecb coMHeHue co3paetca Bannawumkamm (Vainasika)(*), a Takxke
TEeMM, KTO BepMT, UTO YM - 310 flywa(**), 4To TONbKO yM - OCBeLwalolmm
cebsa n uTo OH - ocBeTUTenb 06beKkTa, Nnogo6bHo orHio. OH He
ocBewarowmm ceba ns-aa ero socnpuHumaemoctTuu. Kak gpyrue yyecrea
M 06beKTbl, T.€. 3BYK M T.A., He ocBewawowue cebsa ns-sa (nx)
BOCNPUHUMAEMOCTHU, TaK Ke AOoJIKEH OGbITb NOHAT U yM.

(*)Bangali Baba: The Vainasikas are the believers in the theory
of Momentary Conception.

(**)Bangali Baba: The Gittatma-vadins believe the mind to be
the Soul. They are also called the Nihilists.

(*)Bbexrann baba: BahHawmkm - Te, KTo Beput B Teopuio MrHOBeHHOM
KoHuenuum.
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(**)BbeHrann bab6a: Mmrrarma-saguHsel (Gittatma-vadin) separ, uro ym -
aTto flywa. Ux ewe HasbiBaroT Hurmnucramm.

Further, fire cannot be the example here, because fire does not
illuminate any of its form which is dark. Moreover this illumination is
found in the conjunction of the illuminable and the illuminator; also the
conjunction of anything cannot take place with its own pure nature.
What more? The "self-illuminating mind” means "not receivable by
anyone else", this is the meaning of the words. Similarly if it is said
that "the ether (AkaSa) is self-supporting”, the meaning is that “it is
supportless only."”

Kpome TOro, oroHb He MOX>XeT 34eCb CIIY>XUTb NPUMEPOM, TaK KaK OroHb
He ocBewaert mMobyro ns rex ceomx popm, KOoTopbie ABMNAIOTCA
TeMmHbiMu. Kpome TOro, ato oceeuweHme obHapyxmsaercs B
cCoeauMHEeHuM OCBeljaemMoro u oceeTutens. Takxxe coeguHeHue nobon
BeliM He MOXXeT NPpoUMCXoaAUTb U3-3a ero co6CcTBeHHOM YMCTOM
npupopabl. Yero 6onee? “Oceewaomwmm ceba ym” osHavaer “He
BOCNpMHUMaeMbin KeM-nmbo apyrmm”, B 3STOM CMbICH 3TUX CJIIOB.
AHanNornM4yHo, ecnm cKaxyr, uto “achmup (Akawa) - camo-
noanep>XuUBaroLWMMCA”, CMbICH B TOM, 4YTO “OH He obnapaer
noanepxKon”.

The manifestation of all beings is seen in the reflex-knowledge of the
movement of their own intellect such as | am angry, | am afraid, here
is my attachment, there is my anger, etc. All this is proper by not
taking one's own intellect (as Self).

MposBneHue BCcex cywecTB BUAHO B pedhpJyieKCMBHOM 3HAHMM ABUXKEHUA
MxX co6CTBEHHOro MHTENNEeKTa, Kak “a B rHese”, “a 6orocnb”, “BOoT Mosa
npuBA3aHHOCTbL”, “BOT Momu rHeB” m 1.4. Bce 3To BepHo, korga
COGCTBEHHbIN MHTENJEKT He npuHuMaror (3a f).

Siutra IV.20
eka-samaye cobhayanavadharanam

eka: one

samaye: at time

ca: and

ubhaya: (of) both
an-avadharanam: non-recognition

(If it were suggested that mind recognises both the object as well as

itself) (it is) not (possible to have) the recognition of both at one
time.
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(Ecnu npeanonaraeTcs, UTO YM pacrno3HaeT KakK 06bekKkT, Tak un cebs),
(TO HEBO3MOX>XHO MMETb) pacno3dHaBaHue 060MX OAHOBPEMEHHO.

Bangali Baba:
Also, the absence of ascertainment of both at one and the same
time.

Tak)xe, OTCyTCTBME pacno3HaBaHMA 060UX B O4UH U TOT )K€ MOMEHT.

Vyasa:

Also at a single moment, the ascertainment of one's own nature and
that of the Other is not proper. The conception of the supporter of
the momentary existence is that the existence itself is the action and
the same also is likewise the agent.

Tak)xe B eAMHbIA MOMEHT, pacno3HaBaHMe cBoen cob6cTBeHHOM
npupoabl U Nnpupoabl [1pyroro HeBO3MOXXHO. Paccy)xaeHus
noaaep)xusBaroLwiero "MrHoBeHHoe cyuiectsosaHme” B ToM, 4YTo
cywecrBoBaHMe caMo no cebe - 3To 4eNCTBME, U OHO TaKXXe Noao6Ho
nocpeaHuKy.

Siutra IV.21
cittantaradrshye buddhi-buddher-atiprasangah
smrti-samkarash-ca

citta: (of) mind-field

antara: another

drshye: in being the object of perception
buddhi-buddeh: of another discriminatory instrument of
discriminatory instrument, of buddhi of buddhi
ati-prasangah: fallacious stretch (fallacy of ad infinitum)
smrti: of memory

samkarah: confusion, meddling

ca: and

(If it were suggested) that (the mind-field) is the object of
perception of another mind-field then (the argument will suffer) a
fallacious stretch (ad infinitum) so as (there will be have to be)
another buddhi for buddhi (and for that buddhi, another, and so on).
Also (there will be) confusion of memories (as to which memory is
of which buddhi!).

[Ecnm 6ypeT npeanonoXxeHo], uro [none yma] ectb 06beKT BOCNpUATUA
Apyroro nona yma, rorga [rTakom aprymeHT 6yaer crpagartb] NoO>XXHOM
HaTsXkom [ad infinitum], Tak uTo [foN>XeH cywecTBoBaThb] Apyrom
6yanxun pna 6yaaxu [m pna atoro 6yaaxmu — ppyrom m 1.4.] Takxe [6yner]
nyTaHvua namMmsaTten [Kakasa namMmaTb NPUHaANEXUT Kakomy 6yaaxm].
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Bangali Baba:
In the case of different minds, (come) the unwarrantable stretch of the

intellect after intellect and also the confusion of memories.

Vyasa:

There is a view that the mind, being restrained in its own habit, is
taken by another mind next to it : In the case of different minds,
(come) the unwarrantable stretch of the intellect after intellect and
also the confusion of the memories. Now if the mind be taken by
another mind, then by whom is intellect after intellect taken? This also
(is taken) by another intellect and that also by another; so comes the
unwarrantable stretch of intellect after intellect and also the
confusion of memories. As many are the cognitions of intellect after
intellect, so many are the memories. Further, on account of this
confusion, there will also be the absence of ascertainment of one
memory. Thus all is indeed confused by the Vainasikas who do away
with the Purusa, the reflective knower of the intellect.

EcTb TOuKa 3peHuMnA, uTo YM, 6yayum orpaHuyeH B CBOMX NpPUBbIYKAaX,

On the other hand, they are not logical wherever they imagine the
character of the Enjoyer. Some people again, even after projecting the
pure existence, say that there is an existing reality which gives up the
five Skandhas1 (the varieties of mundane consciousness) and takes up
others. After saying so, they again get further-more pain.

j- The Skandhas are five in number : VijSana (apprehension), Vedand
(conception), Sathjnd (resolution), Rupa (formation) and Samskara
(Habituation). These are the five varieties of mundane consciousness.

Similarly "I shall observe the vow of continence near the teacher for
the complete disparagement, non-attachment, non-productiveness and
also for the peacefulness of the Skandhas1”. after saying thus of
Being again they do away with that very Being. The theories of the
Sankhya-Yoga and others2 however conclude by the word "Sva” (Self)
the Purusa only, the Lord or the Enjoyer of the mind.

a. Here the term "others’, denotes the Nyaya, the Vaisesika and

theSaftkhya which precede the Yoga-Sutra.

Suatra IV.22

citer-apratisamkramayas-tad-akarapattau svabuddhi-
samvedanam
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citeh: of Consciousness Principle

a-pratisamkramayah: of that which passes through no changes
transitions; is not tranferable

tat-akara: (to) that form

apattau: upon assuming

sva-buddhi: his own buddhi's

samvedanam: awareness

The Consciousness Principle, which in fact is not transmutable or
transferable, (reflects in and) assumes (thereby) the forms of its
own buddhi (and thus gains) awareness (of what is reflecting in that
buddhi from outside).

MpuHuun Co3HaHuA, KOTOPbIN (PaKTUUECKU He ABJNIAeTCA U3MEeHAEeMbIM
UM nepepasaemMbiM, [oTpakaeT B cebe u] npuHumaer [Takum o6pasom]
c¢opmbl cBoero 6ygaxu [v Takmm cnocobom npuobperaer] ocozHaHue
[Toro, uTo oTpaxaeTca B 3TOM 6yaaxMm n3BHe].

Bangali Baba:
The immutable Con-Science has the perception of its own intellect
through its transformation into the form of the latter.

HenameHHoe Co-3HaHuMe o6nagaeT BOCNpUATUEM CBOEro UHTeNseKTa
uepes ero TpaHccopmaumio B hopmy nocnegHero.

Vyasa:

How? The immutable Con-Science has the perception of its own
intellect through its transformation into the form of the latter. The
unchanging power of the Enjoyer is indeed immutable, but regarding
the changing object (intellect), it (the power of the Enjoyer) follows the
operation thereof(*) as if transformed into that (intellect). The
operation,—which, in fact, being unqualified by the intellectual
function, belongs to the pure imitation of the activity of the intellect
that has received the favourite form of the Consciousness(**)—is
called the operation of the Con-Science. Similarly it has also been said
"Neither the nether world, nor a hole, nor the dark recess of a
mountain, nor the wombs of the great oceans, is the cave where is
placed Brahma, the Eternal. The Sages point out to the Absolute
Intellective Function (in which Brahma is placed).”

(*)Bangali Baba: This refers to the exhibitive operation of the
intellect.
(**)Bangali Baba: This refers to the inhibitive operation of the
Intellect.
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Kak? HenameHHoe Co-3HaHue obnagaer Bocnpuarmem csoero
MHTennekKra yepes ero tpaHccopmaumio B chopmy nocnegHero.
HeunamenHnana cuna Nonyuawuwero OnbiT, HECOMHEHHO, HEU3MEHHa, HO,
MO OTHOLWEHMIO K MUBMEeHAILWEeMYyCs 06beKkTy (MHTennekry), oHa (cuna
Monyuarowero OnbIT) cneayert npoueccy nocnepgHero(*), kak ecnm 6bl
oHa 6b1na npeobpazosaHa B Hero (MHTennekr). NMpouecc, He umerLwmun
OTHOWEeHMA K chakTuueckomy (PyHKLMOHUPOBAHUIO UHTENJIEKTa, U
ABNAIOUWMWNCA YMCTOM MMUTALMEN AEeATEeNbHOCTU MHTENNeKTa,
nonyyuswen 6naronpusarcreyrowyto chopmy Co-3HaHusa(**),
Ha3bliBaeTcA AeATesnibHOCTbIO Co-3HaHMA. AHANOrMYHO TaKXxe
ropopurca: “Hu HUXKHMMA MUP, HU CKBAXKMHA, HU TEMHAaA paccenuHa
ropbl, H4 rnybMHbI BeriMKMX OKeaHOB He eCTb MeCTO, FAe HaXoAUTCA
BpaxmaH, Beunbin. Myapeub! ykasbiBaroT Ha A6contoTHyo DyHKUMIO
MHTennekra (B xotopon Haxoaurca Bpaxman).”

(*)BbeHrann baba: 1o yka3biBaeT Ha AEMOHCTPaATUBHYIO AEeATENIbHOCTDb
MHTennekKrTa.

(**)beHrann baba: 310 yka3biBaeT Ha CAEP>XXMBAIOLWYIO AEATENIbHOCTDb
MHTenneKra.

Sutra IV.23

drashtr-drshyoparaktam cittarm sarvartham

drashtr: (by) seer (and)

drshya: objects of sight

uparaktam: coloured through reflexion
cittam: mind-field

sarvartham: (has) all (entities as its) objects

The mind-field coloured with the seer and objects of sight has all
entities as its objects.

Mone yma, okpaweHHoOe 3pAlUMM U 06beKTaMmm BUAEeHUA, MMeeT BCe
Bewm cCBoMMmM ob6beKkTtamm.

Bangali Baba:
The mind, being coloured by the Perceiver and the Perceivable, is
omniobjective.

Ym, 6yayum okpaweH BocnpuHumarowmum n BocnpuHumaembim,
BceobbeKTeH.

Vyasa:
Hence it is also understood that the mind, being coloured by the
perceiver and the perceivable, is omni-objective, because the mind
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becomes coloured by the thinkable object. On account of its
objectivity, the mind itself is related to the function which is made His
own by the Subjective Purusa, the Lord. It is that very mind which,
being coloured by the perceiver and the perceivable, appearing as the
subject and the object respectively, being transformed into the
conscious and the unconscious characters, although being of the
objective nature yet appearing as of the subjective nature, although
unconscious yet appearing as conscious like a crystal, is said to be
omni-objective.

MoaTomy, TakXXe NOHATHO, YTO YM, 6yayum okpaweH BocnpuHumaowmm
m BocnpmHumaemMbiMm, BC€OOBEKTEH, MOTOMY UTO YM CTAaHOBMUTCSH
OKpaweHHbIM 06bekTom mbicnu. Mo npuumHe ero o6 bLEKTUBHOCTHU, CaM
YyM oTHOCMTCSA K (byHKUUM, KOoTOpYyro caenan Ceoen JIMUHOCTHLIMN
Mypywa, N'ocnoab. FOBOPAT, YTO MMEHHO 3TOT YM, 6yAyuM OKpaweHHbIM
BOCNPMHUMAIOWMM U BOCNPUMHUMaAEMbIM, NpeacTaBNAOWMNCSA,
COOTBETCTBEHHO, Cy6beKToOM M 06beKTomM, npeobpa3oBaHHbIM B
co3HaTesnbHble U 6ecco3HaTenbHble Ka4YecTBa, M, XoTa u obnapgaowmn
06bEeKTMBHOM NpUMPOAOKN, HO NpeacTasnaWMmMca obnagaowmm
CO3HaTesIbHOM NpUpPoAOU, XoTa U 6eccosHaTrenbHbIN, HO
NpeAcTaBNAIOWMNCA CO3HaTesIbHbIM, KaK KpUcTann, ABnsaercs
BCEOO6BbEeKTHbIM.

Some persons, being confused by this unification of the mind, say that
it by itself is conscious. Others say that all this is the mind alone, and
that in reality there is no world with its Cause such as the cow etc.,
the pot, etc. They are pitiable. Why? Because they have a mind which
is the seed of misunderstanding and which appears in the shape of all
truths.

HekoTopbie noam, CMyLweHHble TAKOU BCeOXBaTHOCTbIO yMa, roBOpAT,
UTO OH, NO CBOEM npupoae, co3HaTesieH. [lpyrue roBopsT, UuTo BCEe 3TO -
TONbLKO YM, M YTO B peanbHOCTU HeT mupa c ero NMpuumHon, Takon Kak
KOpoBa M T.A., ropwoK M 1.4. OHM pgocToMHbl Xxanoctu. Nouemy? NMoromy
YTO OHM MMEIOT YM, KOTOPbIX ABJISETCA UCTOYHUKOM HEeBEepHoro
NMOHMMAaHMUA U KOTOPbIA KAaXXEeTCHA CMbICJIOM BCEX UCTUH.

In the Spiritual-Absorbent-Cognition the Cognizable Truth gets
reflected. It having the nature of being grasped by that (mind), is the
Other. If that Truth were the mind itself, how then could the form of
cognition be ascertained by cognition itself? Therefore He, by whom
the Truth reflected in the Spiritual-Absorbent Cognition is determined,
is the Purusa. Thus on account of the change of the mind about the
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manifestations of the Receiver, Receiving Instrument and the
Receivable Object, they who divide also the three-fold transformation
of the mind8 by this classification (of the Spiritual-Absorbent-
Cognition) , are the true seers. The Purusa is attained by them.

B AyxoBHo-Mornowatrowem NosHaHum oTtpaxaercsa NosHasaemas
Uctuna. OHa, umena npupoay NOHATOro um (ymom), asnsercsa [pyrum.
Ecnm 6b1 3Ta UcTMHa Gbina cammm yMomMm, Kak Torga cpopma no3HaHusA
Morna 6bl 6bITh YyCTaHOBNIEHA TeM Xe no3HaHuem? lNMoartomy Tor, kem
onpepenserca UctuHa, otpaxaemasn B [lyxosHo-lMornowarouwem
MosHaHuun, ato - Mypywa. Takum o6pasom, No NpMUMHE U3MEHEeHMA
yMa OTHOCMUTEenbHO npossneHun BocnpuHumarowero,
BocnpuHumarwwero UHcTtpymeHnTa m BocnpmHumaemoro O6bekra, e,
KTO noapa3aenseT TpexusrieHHy TpaHccdopmaumio yma(*) no aton
knaccucdpukauum (QyxosHo-lMornowarouwero NosaHaHusn), ABNAIOTCA
MCTMHHO Buaawmmum. NMypywa AOCTUrHYT MMM.

(*)Bangali Baba: The Spiritual Absorbent-Cognition regarding the
receivable object is the Gross and the Subtle manifestations; that
regarding the receiving instrument is the Instrumental and that about
the receiver is the Subjective one. By this, it is fully clear that there
can be no real Knowledge at all where there is no such successive
change of the Spiritual-Absorbent-Cognition by these four successive
steps. The Purusa or the Existing Reality can never be attained to
simply by the knowledge of books. This is the idea here.

(*)benrann baba: QyxosHo-MNMornowatwuwee NMNozHaHue B OTHOWEHUMN
BocnpumHumaemoro O6bekra - ato NnotHoe n ToHkoe npoasneHuna. OHo
e B oTHoweHum BocnpuHumarwero UHcTpymeHTa -
UHcTpyMeHTanbHoe NpPosiBNIeHNE, U OHO XX€ B OTHOLWWEeHUM
BocnpuHumarwuwero - Cy6bekrueHoe nposisneHme. Tem cambim,
COBEpLEeHHO AICHO, YTO He MOoXeT ObITb HUKaAKOro peanbHOro 3HaHmsa
Tam, rge HeT TaKoro nocnepoBaresnibHOro uameHeHus [lyxoBHo-
Mornowarwero NosHaHMA yepes3 3TU YeTbipe NnocnepoBaTesibHbIX
ctyneHum. NMypywa, unu Cywecreyrowana PeanbHOCTb HUKaAK He MOXeT
6bITb AOCTUrHYT Yepe3 oAHO KHMXXHoe 3HaHue. B atom mpesn.

Sutra IV.24
tad-asamkhyeya-vasanabhish-citram api
parartham sarmhatya-karitvat

tat: that
a-samkhyeya: uncountable
vasanabhih: with vasanas
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citram: variegated, multi-coloured

api: even

parartham: (remains) for the (service or) purpose of another
samhatya-karitvat: because of being an aggregate, composite

That mind-field, even multi-coloured, with uncountable vasanas
(remains to serve) the purpose of another (i.e. purusha) because it
can function only as part of an aggregate.

310 Nnone yma, paxe oKkpaweHHoe MHOrMMM uBetamMmm, c
6ecumcneHHbIMM BacaHamy (vasana), [npebbiBaeT B cny)xxeHuu] uenm
apyroro (1.e., nypywn, purusha), Tak Kak OHO MOXeT
chpyHKLUMOHMPOBATb TONbLKO KaK YacTtb obuwero.

Bangali Baba:
Variegated by those innumerable residua, the mind is also possessed
of the interests of the Other on account of its action by combination.

PackpaweHHbIX 3 TUMM 6ecumcrnieHHbIMM OCTaTKaMM, YM TaKXe
obnapaeTt nHrepecamm [lpyroro no npuumMHe ero AemMcTems B
coeaMHeHuM.

Vyasa:

Why is it so (what is the further reason for the mind being omni-
objective)? Variegated by those innumerable residua the mind is also
possessed of the interests of the Other on account of its action by
combination. That is this mind which, being variegated by the
innumerable residua, possessed of the interests of the Other, i.e., the
interests of Experience and Emancipation of the Other. It has no
interest of its own on account of the action by combination. The mind,
acting in combination like a house, is not to happen for its own sake.
The Pleasurable Thought is not for the sake of pleasure nor the
Knowledge for the sake of knowledge; but they both are the interests
of the Other.

Mouemy 310 Tak (KkakoBa apyrasa npu4YuHa ana yma 6bitb
BCeob6beKTHbIM)? PacKpauweHHbIn 3TUMM 6ecuncneHHbIMM ocTaTKamMmm,
yM TaKXxe obnapgaer mHTepecamm [lpyroro no npMuvHe ero oemMcreusa B
coeguHeHuun. UMeHHO 3TOT yM, KOTOpPbINA, 6yayum packpawieH
6ecumcneHHbIMM ocTaTKaMm, obnapaer nurepecamm flpyroro, 1.e.
MHTepecamm OnbiTa n OcBob6oxxaeHus [lpyroro. OH He umeeTt cBoero
co6CTBEHHOro MHTepeca, no NpMYvHe AemMcTBuA B COeANHEeHUM. Ym,
AeNCTBYIOUWUA B COeAMHEHMM Noao6HO aoMy - 3TO He CrnyuMuTCca pagu
ero co6creeHHOM nonb3bl. NMpuarHaa Mbicnb - He ANA NONb3bl
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YAOBONbLCTBUA, a 3HaAHMe - He ANnA Nonb3bl 3HAHUA, HO OHM 06a -
MHTepechsl [lpyroro.

Further, the Purusa who is marked out by the interests, i.e., by
Experience and Emancipation, is verily the Other; He is not an
individual of a common class. On the contrary, whatever other
individual of a common class with its natural character is described by
the Vainasikas, is indeed possessed of the interests of the Other on
account of its action by combination. He, however, who is the Other,
the Distinct and does not act in combination, is the Purusa.

Hanee, Nypywa, KOTOpbLIA BbifENeH 3 TUMM MHTEepecamMmum, T.e., OnbiTom M
OcBoboxxpeHuem, 3To, NOMCTUHE, [lpyroe. OH - He oTAesNIbHbIN
npeacrasuTtens obwero knacca. C opyrom CTopoHbl, Kakom 6bl
oTaenbHbIX NpeacTasuTenb obwero Knacca c ero eCTeCTBeHHbIM
Xapaxktepom He 6bin 6b1 onucaHn BanHawmkamMmm, oH, BENCTBUTENbHO,
obnapaeTt uHrepecamm [lpyroro, no npMuvHe ero oemMcTemsa B
coeauHeHun. OgHaKo, TOT, KTO ABnsAeTca 3tTum [lpyrum, OtaenbHbIM, U
He AencTByeT B coeauHeHumn, 3to Mypyuwa.

Siatra IV.25

vishesha-darshina atma-bhava-bhavanavinivrttih

vishesha-darshinah: of one who (has realised and) sees
distinction

atma-bhava: (concerning the) being, aspects, of self
bhavana: (of) doubtful inquiry

vinivrttih: turning off

Of one who has realised the distinction (between mind-field and
Consciousness Principle), (all) inquiry (full of doubts as to "who I

am”, "what am I", etc.) is (then) turned off (and ends).

Ana Toro, KTo peanu3oBan pasnuuue [mexay nonem yma m NpuHuunom
Co3HaHus], [mMo6b6on] Bonpoc [NONHbLIA COMHEHMN, KaK TO «KTO fi», «4YTO
ecTb A» M T.A.] oTKNoHsAeTcA [M npekpawaertcsa].

The cessation of the investigation of self-existence comes to the seer
of the Distinct Truth.

MpexkpaweHne nsyyeHus CamMmo-Cyu,eCTBOBaHUS NPUXOAUT K BUgswemMy
OTpenbHylo UcTuny.

As the existence of the seed of grass is inferred by the germination of
its sprout in the rainy season, so it is inferred that in him whose
bristling of hair and the flow of tears are seen on hearing the path of
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Emancipation(*), there is also the seed of observing the Distinct Truth,
i.e., the (stored up) action tending to Emancipation has begun its
fruition. His investigation of self-existence naturally flows(**); owing to
the absence of that (seed), after leaving off this said tendency by
defect their desire comes to the opposite side and the hatred for the
complete ascertainment appears.

(*)Bangali Baba: This is the first stage named the distressed condition
of the Yogi who is the performer of good actions.

(**)Bangali Baba: In this second stage, he becomes a seeker after the
Truth.

Kak cyuiectBoBaHMe ceMeHM TpaBbl yraabiBaeTcsa no npopacraHMio ee
POCTKa B C€30H [0XKAEN, TaK 3TO yraabiBaeTcsa B TOM, Yy KOro nogbarme
BOJZIOC M NOTOK Clie3 BUAEH, Korga oH criywaer o nyTm
OceBoboxxpeHums(*), n Tak xxe cema HabmopgeHua OrgenbHon UCTUHBI,
T.e. (HaKkonneHHoe) nemMcTeme, HanpasneHHoe K OcsoboxxaeHuio
HaYMHaeT npMHoOCUTb cBoM nnoa. Ero uayueHne camo-cyuecrsosaHus
Te4yeT ecTeCTBeHHO(**) 6naropapsa oTCyTCTBMIO 3TOro (CemeHm), a
nocrne ocrtaBlieHUA YKa3aHHOM TeHAeuuu, ero xenaHue obpawaercs K
NPOTUBOMNONOXXHOW CTOPOHE U BO3HMKAET OTBpalleHMe K NOJSIHOMY
BbISCHEHMIO.

(*)beHrann baba: 3to - nepBan cTagus, Ha3biBaeMas COCTOfHue
cTtpapaHua Mora, KoTopbliii coBepliaeT Xxopowme AelCcTBUA.
(**)beHrann baba: 1o - BTOpasa ctagua, OH CTaAaHOBUTCA ULLYLLUM
UcTuny.

There the investigation of self-existence is as follows : "Who was 1?
How was 1? What is it? How is it? What shall we become? How shall
we become?” This, however, ceases in the seer of the Distinct Truth.
Wherefore? This is but a strange modification of the mind3. The
Purusa however, on the absence of the Non-Science, is pure and
untouched by the characteristics of the mind1. For this reason the
investigation of this adept (Yogi) about self-existence ceases.

(*)Bangali Baba: This is the third stage in which he directs his effort to
the proper and passes over the successive steps of the Spiritual
Absorption.

(**)Bangali Baba: This is the fourth stage where he regains his sound
state of existence, i.e., becomes adept after realising the Existing
Reality (B.G. VII-16).
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UccnepoBaHue camo-cyuecrteosaHusa cnepyouwee: «Kem 6b1n 1? Kak
6b1n A? Yto 310? Kak 310? Yem mbl cTaHem? Kak mbl ctaHem?» 3710,
oAHaKo, npekpawaeTtcs B suaawem OrgenbHyo UCTUHY. ITO TONbKO
cTpaHHaa moaudcdukaumsa yma(*). Mypywa, ogHako, B orcyrcreue He-
BexecTBa, YMCT MU HE3AaTPOHYT XapakrepmcTukamm yma. lNo arton
npuYMHe, usyueHue 3tum agentom (Morom) camo-cyuwecrsosaHms
npeKpauwaeTcs.

(*)beHrann baba: 1o TpeTba CTaguAa, Ha KOTOPOU OH HanpasnseT CBoe
yCcUunue Ha AOJMKHOEe UM NPoXoauT nocrieaoBaresibHble CTYNeHuU
AyxoeHoro MNMornoweHus.

(**)beHrann baba: 3To yeTBepTana cTagus, Korga oH BOCCTaHaBnMBaer
CBO€ 340pOBOE COCTOSIHMEe CYLeCTBOBaHMUA, T.€., OH CTAHOBUTCSH
apenTtom nocne oco3HaHua Cyuwecrteyowen PeanbHoctu (BI' VIii-16).

Suatra IV.26
tada hi vivekanimnar kaivalyapragbharam cittam

tada: then

hi: indeed

viveka: (towards) discriminatory wisdom
nimnam: bent

kaivalya: (towards) state of absoluteness
pragbharam: weighted

cittam: mind-field

Then the mind-field, bent towards discriminatory wisdom is
weighted on (the side of) the state of absoluteness.

Torpa none yma, pacrnosioXXeHHoe K pa3nuuyarouen MmyapocTu,
CKIoHseTcs [B cTopoHy] cocTosHua abconoTHOCTH.

Bangali Baba:
Then the mind becomes inclined towards the Intellective
Distinguishing Power, and has the load of Absoluteness in front.

beHnrann baba:
Torpa ym CTaHOBMTCA CKINOHHbIM K UHTennekryanoHou Pasanuuaowen
Cnocob6HocTu n umeer rpys AbconroTHocTn nepen cobomn.

Vyasa:

His mind which had, before this, the load of sense-objects in front and
was inclined towards ignorance, becomes otherwise at this time, i.e.,
the mind acquires the load of Absoluteness in front and becomes
inclined towards the Intellect-born-knowledge.

43



Bbaca:

Ero ym, koTopbin umen oo 3Toro nepen cobom rpys o6beKToB YyBCTB U
ObiN CKJIOHEH K HEeBEeXXeCTBY, CTAHOBUTCA NPOTUBOMNONOXXHbLIM B 3TOT
MOMEHT, T.€. YM npuobpertaer rpy3 A6conoTHOCTK nepen cobon m
CTAaHOBMUTCH CKIJIOHHbIM K 3HAHMIO-POXXAEHHOMY-UHTEJIJIeKTOM.

Siutra IV.27
tac-chidreshu pratyayantarani samskarebhyah

tat: (of) that

cidreshu: in holes and gaps

pratyaya: cogitations

antarani: other

samskarebhyah: because of samskaras

In the holes and gaps of that mind-field (during meditation or when
it is not meditating, e.g. a monk wandering for alms) other
cogitations and cognitions (continue) because of (previous)
samskaras.

B abipax v wenax aToro nons yma [Bo Bpemsa megutauum Unm Korga
OHO He B MeAMTaLuum, Hanp., Korga MOHaxX XoAuT 3a nogasHueM,
npoaomKalTca] Apyrue pa3mbilusieHUs U BOCNIPUATUA, U3-3a
[npenbiaywumx] camckap (samskara).

Bangali Baba:
Within those intervals, other notions come from the habitual
potencies.

BHYTpM 3TUX NPOMEXYTKOB NPUXOAAT Apyrue noHATusa (nparmana,
pratyaya) ns npusBbIYMHbIX NOTeHUManbHocTem (camckap, samskara).

Vyasa:

Within those intervals of the mind which is inclined towards the
Intellective Distinguishing Power of cognition and is elevated on the
only flow of the revelation of the distinction between the Essence and
the Purusa, come other notions such as 'l am’, ‘it is mine’, 'l know' and
so on. Whence? From the previous habitual potencies whose seed
power is being destroyed.

Bbsaca:

BHYTpM 3TUX NPOMEXYTKOB YMa, KOTOPbIA CKITIOHEH K
UHTennexkryanoHom Paznuuawowen Cnoco6HOCTM NO3HAHMA M
BO3BbIWEH B €AMHCTBEHHOM NOTOKEe OOHapy>XeHMs pa3nuueHus mMmexxay
Cy6cTtaHuuen u lNMypywen, npuxonar agpyrme noHATUA, TaKme Kak 'sa’,
'aTo moe’, 'a 3Ha' 1 1.n. OTKyaa? s npeabiaywimx npmBbIMHbIX
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NOTEeHUManbHOCTEeMn, Ubsfi CNOCOGHOCTb K NpopacTaHMIO - B Npouecce
YHUUTOXKEHUS.

Sitra IV.28
hanam esharh kleshavad-uktam

hanam: prevention, discarding
esham: of these

klesha-vat: like (that of) kleshas
uktam: is said, explained

The prevention and discarding of these (intervening thoughts) is to
be understood like that of the kleshas (II1.10).

MpepoTBpauweHue n ortbpacbiBaHMe 3TUX [BMewIMBalOWMXCA Mbicneun]
AOJKHO ObITb NOHATO aHANIOrMYHO TaKoMy e ¢ knewamu (11.10)

Bangali Baba:
The Avoidance of these has been prescribed like that of the afflictions.

Bberrann baba:
MU3beraHme mx npegnmMcaHo, Kak aAna Nnopa>xeHHOCTEeMN.

Vyasa:

As the afflictions, having reached the state of the burnt-up-seed, are
not capable of germination, similarly the previous habitual potency, on
attaining to the state of the burnt-up-seed by the fire of Knowledge
(Observation), does not give birth to notions. But the habitual
potencies of Knowledge stay upto the end of the duty of the mind; so
they are not to be considered.

Bbsaca:

Kak nopa>xeHHOCTU, OCTUIrHYB COCTOfIHUA COXXKEeHHbIX CeMSH,
Hecnocob6HbI K NpopacTaHMIO, TAK)XXEe M nNpeabiaylas npMBbiuHaA
NOTEeHUMaNbHOCTb, MO AOCTUXXEHUIO COCTOAHUA CEMAH, COXXXXEeHHbIX
orHem 3HaHma (HabnopeHus), He paer poxxaeHma noHaTuam. Ho
NPUBbIYMHbIE NOTEHLMUANbHOCTU 3HAHMUA OCTAIOTCA BNMOTh A0
3aBepuweHus 06a3aHHOCTEN yMa, NO3TOMY OHM HE AONMKHbI
paccmMmarpmBaTbCA.

Sutra IV.29

prasamkhyane-'py-akusidasya sarvathaviveka-khyater-dharma-
meghah samadhih

prasamkhyane: regarding right knowledge, enlightenment
api: even
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a-kusidasya: on one un-anxious, unattached

sarvatha: complexity, totally, in all ways

viveka-khyateh: through knowledge of discriminatory wisdom
dharma-meghah: cloud of dharma, dharma-megha by name
samadhih: samadhi

To one who is no (longer) anxious even concerning enlightenment
(comes) the dharma-megha samadhi (samadhi of the raincloud of
virtue and of the knowledge of all things) through the thorough
discriminatory wisdom.

K Tomy, k10 [60nbLIEe] He 6ecnokouTCAa AaXke O NPOCBEeTNIeHUM,
[npuxopauTt] gxapma-merxa-camagxmn (dharma-megha samadhi,
camMapxm noXxxaeBoM Tyum pobpopgerenu m 3SHaHUA BCeX Bellen) uepes
COBEpLUEHHYIO Pa3fiM4yalollLyo MyapoCTb.

Bangali Baba:

The Spiritual Absorption known as the Cloud-of-Virtue comes to him
who, being possessed of the Intellective Revelation in all respects, is
not professional even on the full payment.

bernrann baba:

AyxoBHoe MNMornouweHue, nssecrtHoe kak Obnaxko flobpoperenn
NPUMXOAMUT K TOMY, KTO, o6napgana UHTennekrtyanbHbiM OTKpOBeHMEM BO
BCEX OTHOLIEHUAX, He NOoNb3yeTCA 3TUM KaK HaeMHbIA cneuuarnmucrT,
AaxKe Npuv «NosIHOM onnare».

Vyasa:

When this Brahmana is not professional even on the full payment, i.e.,
does not beg anything even of that (Intellective Revelation) he being
unattached with that also, possesses the Intellective Revelation in all
respects. And on account of the destruction of the seed of the
habitual potencies, his other notions are not produced, then the
Spiritual Absorption known as the Cloud of Virtue comes to him.

Bbsaca:

Korpa ator BpaMmuMH He He Nosb3yeTcA 3TUM KaK HaeMHbIN
cneumanucT, Aaxe npuv «nosiHoM onnare», T.e. He NPOCUT HUYero, paxe
u3 aroro (UnTennekryanbHoro OTKkpoBeHus), oH, 6yayum HenpuBaA3aH U
K 3TOomMy, o6napaer UHTennekryanbHbiM OTKpOoBEeHMEM BO BCeX
OTHOWEeHMAX. U, No NnpuuYMHe YHUUTOXXEeHUA CEeMAH NPUBbIYHbIX
NOTeHLUManbHOCTEN, Apyrme NOHATUA He NPOU3BOAATCA B HEM, U Torga
AyxoBHoe MNMornoweHune, nssecrtHoe kak Obnaxko flobpoperennu,
NPUXOAUT K HEMY.
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Siatra IV30

tatah klesha-karma-nivrttih

tatah: thereby

klesha: (of) kleshas (and)
karma: karmas

nivrttih: ceasing

Then the kleshas and karmas cease.

Toraa Knewu v Kapma npeKpawalroTCs.

Bangali Baba:
Thence the cessation of the afflictions and actions.

bexrann baba:
OTcropa npekpauweHMe NopaxeHHOCTEe U AEeUCTBUN.

Vyasa:

On account of its attainment, the afflictions such as Non-Science, etc.,
become scraped along with their roots. The good and the bad vehicle-
of-actions are destroyed along with their roots. On the cessation of the
afflictions and actions the wise (Yogi) although living, becomes fully
free. Why? Because the perversive cognition is the cause of rebirth. A
person whose afflictions and perversive cognitions have been
destroyed, is not seen to be born by anybody anywhere.

Bbsca:

Mo npuuMHe ux fOCTUIKEeHMA, NOpPaXXEeHHOCTH, Takue Kak He-BexxecTtBo
M T.A., CTAHOBSATCA BbICKOOGJIEHHbIMM BMecCTe C X KopHaMu. Xopowue m
nraoxme HOCUTENU AENUCTBUA YHUUTOXXAIOTCA BMecTe ¢ ux kopHamu. Mo
NpeKpaweH1Io NOpPaXKeHHOCTen n aencTeun myapbin (Mor), xota m
XKMBYLUIMN, CTAHOBMUTCSA NOJIHOCTbIO cBO6oaHbLIM. Mouemy? MoTomy, uto
M3BpalWleHHOe NoO3HaHMe — NpUYMHa nepepoxxaeHun. Yenosek, Ybm
NOpPa>XeHHOCTU U U3BpaleHHble 3HaHUA ObINM YHUUTOXXEeHbI, He GyaeT
6onblue poXXaaTbCA HUKEM M HUrge.

Satra IV31

tada sarvavarana-malapetasya jhanasya'nantyaj-jheyam alpam

tada: then

sarva: (from) all

avarana: veils

mala: taint, impurities
apetasya: of one removed
jhanasya: of knowledge
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anantyat: because of infinity
jAeyam: yet to be known
alpam: little

Then the knowledge, which is (now) free of all veils and impurities,
is infinite (and therefore) little (is left yet) to be known.

Torpa sHaHme, KoTopoe [Tenepb] cBO60aHO OTO BCex 3aBecC m
He4YnUCTOoThl, ABNAeTcA 6eckoHeuHbIM [M, cnepoBarenbHO,] HeMHoroe
[ewie ocTaeTca] no3HaThb.

Bangali Baba:
Then on account of the infinity of the Knowledge which has been freed
from all covering impurities, the knowable becomes little.

beHnrann baba:

Torpa, no npuuuHe 6eckoHeyHoCTU 3HaAHMA, KoTopoe 6bino
0CBO6OXAEHO OT BCeX 3aKpbiBalOWMUX ero 3arpa3HeHMn, no3Hasaemoe
CTaHOBMUTCSA ManbiM.

Vyasa:

Infinity comes to the knowledge which has been freed from all
coverings of the afflictions and actions. The infinite Essence of
Knowledge, being covered, i.e., being overpowered by the Inert Energy,
rarely becomes excited, i. e., opened up by the Active Energy and
becomes capable of taking up (this infinity).

Bbsaca:

BeckoHe4YHOCTb NPUXOAUT K 3HAHUIO, KOTOpoe 6bi1N1o ocBoboxaeHo oT
BCeX NOKPOBOB NopaXeHHocTen u pencremn. beckoHeuHasn
Cy6craHuma 3Hanmna, 6yayum 3akpbiToM, T.€., Oyayum nogaBneHHOM
UHepTHOM DHepruen, easa N CTaHeT aKTUBUPOBAHHOM, T.€. OTKPbITOM
C NnoMoubio AKTUBHOM DHEeprmm m cnocobHom nNnpuHATL (B ceba aty
6ecKOHEeYHOCTb).

There when it (the Essence) becomes free from all covering-impurities,
Infinity comes to it. From this infinity of the Knowledge, the knowable
is made little as a fire-fly in the sky. Here it has been said:—"The blind
pierced the pearl, the fingerless threaded it, the neckless wore it and
the tongueless praised it”(*).

MU xorpa ona (Cyb6cTtaHumna) ctraHoButca cBobogHOM OT BCeXx
3aKpbIBaOWMUX 3arpa3HeHUn, K Henm npuxoaut beckoHeyHOCTb, U
nosHaBaemMmoe CTaHOBMUTCH MalbiM, KaKk CBeTNna4oK B Heb6e. Noatomy
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cKka3aHo: «Cnenon npokansiBaeT XxXxemuyr, 6ecnanbin HaHU3bIBaeT ero,
6ecweunm HoCMUT ero, a 6e3a3bikun BocxBansaer ero.»(*)

(*)Bangali Baba: It signifies that this Intellective Revelation is
indefinable (AnirvaCaniya). Further, this Indefinable Cognition
is the basis of the Vedanta DarSana.

(*)beHranun baba: 3To 03Ha4aeT, 4To 3TO MHTennekrtyanbHoe
OTKkpoBeHue Heonpepensemo (AHupBadyaHuua, ). llanee, 310
Heonpepnensemoe lNo3HaHue - oCHOBa BegaHTa [lapLuaHsbl.

Siitra IV32

tatah krtarthanarm parinama-krama-samaptirgunanam

tatah: then

krtarthanam: of those whose purpose is fulfilled
parinama: (of) transmutation, modification
krama: sequence, order

samaptih: finish, accomplished end

gunanam: of the gunas

Then the (continuous) order and sequence of transmutations of
the gunas (comes to an) end.

Torpa [HenpepbiBHaA] nocnefoBaTesnibHOCTbL NpeBpaleHun ryH (guna)
[MpuxoauT K] KOHLY.

Bangali Baba:
Thence the termination of the succession of change comes to the
Energies which have fulfilled the Interests.

beHnrann baba:
U3 aToro Kk Hepruam, ucnonHuewum UHTepecsl, npuxoamur
npeKpauweHue nocnepaoBarenbHOCTU U3MEHEeHMA.

Vyasa:

On account of the rise of that Cloud-of-Virtue, the succession in the
change of the Energies whose interests are fulfilled, comes to an end;
because they (the Energies) which have performed Experience and
Emancipation and whose succession has come to an end, cannot dare
to stay even for a moment.

Bbsaca:

Mo npuumHe Bo3pactraHma atoro O6naka [lobpoperennm,
nocnenoBarenbHOCTb USMEHEHUA DHEeprum, Ubm NHTEepechbl
MCNONMHEHbI, NPUXOAUT K KOHLY, MOTOMY UTO OHM (JHeprum),
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ocyuwecTemBLine OnbiT M Ocnoﬁomqel-me, YbA NOCNenoBaTesibHOCTDb
npuuna K KoOHuUuy, He CMelT oCTaBaTbCH, Aaxe Ha MrHOBeHuUe.

Sitra IV33
kshana-pratiyogi parinamaparanta-nirgrahyah
kramah

kshana: (to) moments

pratiyogr: corresponding

parinama: (of) changes, alterations, modifications
aparanta: (at) final end

nirgrahyah: that can be grasped

kramah: sequence, order

Krama, sequence, (is that state which) corresponding to (each
passing) moment, is (finally) grasped at the end of (a series of)
modifications.

Kpama, nocneposatenbHOCTb, [cOCTOAHME, KOTOpOEe] cooTBeTCTBYeT
[kaxxpomy npoxoaswemy] MoOMeHTy, [HaKkOHel,] ynaBnuBaeTcs B KOHUe
[papa] nameHeHMN.

Bangali Baba:
The succession related to the moments is determined by the
cessation of the change.

Bbernrann baba:
MocnepoBaTenbHOCTb, OTHOCALLAACA K MOMEHTaM, 3aBepliaeTcs M3-3a
npeKkpauweHus U3MEeHeHUN.

Vyasa:

Now what is indeed this succession? The succession related to the
moments is determined by the cessation of the change. The
succession, being possessed of the nature of intervention of the
moments, is taken in by the cessation, i.e., by the end of the change;
because without experiencing the moment of succession, the oldness
of a new piece of cloth can never come in at the end.

Bbaca:

Tenepb, UTO B AE€UCTBUMTENbHOCTM 3Ta NOCNenoBaTesibHOCTb?
NMocnepoBaTenbHOCTb, OTHOCALWLAACA K MOMEHTaM, 3aBepLiaeTca u3s-sa
npekpauweHua uameHeHnusn. NocneposarenbHOCTb, OONapaowan
npUpoaoM BMellaTeribCTBa MOMEHTOB, U3BJIEKaAeTCA NpeKpaueHmemMm,
T.€. KOHLIOM U3MEeHEeHMUsA, NOTOMY 4To, 6e3 nepeXxuBaHua MOMeHTa
nocnepoBaresibHOCTU, CTApPOCTb HOBOro KycKa TKaHu HUMKorga He
HaACTYNUT OKOHYaTesIbHO.
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The succession is also seen in regard to the Eternal (Substance). This
eternity is two-fold,—the unchanging eternity (Kutastha-Nityatd) and
the changeful eternity (Parindmi-nityatd). There the unchanging
eternity belongs to the Purusa, and the changeful eternity belongs to
the Energies. That is eternal in which, even though it is changed, the
truth is not destroyed. Further, the eternity belongs to these both on
account of their indestructible truth.

NMocnepoBaTenbHOCTb TAKXe BMAHA B OoTHOoweHuMm BeuyHoro
(Cy6cTtaHuum). ta BEUHOCTb ABOMCTBEHHA, - HEU3MEHHaA BeYHOCTb
(Kyracrxa-Hurvana, ) n nameHumsan BeuHocTb (MapnHammu-Hurnana, ).
3pecb HeM3MeHHasa BeYHOCTb npuHagnexwur NMypywe, a uameHumBan
BEYHOCTb NpuHaanexur dHepruam. BeuHo 1o, B uem, gaxke ecnm oHo
MeHfieTCA, MCTUHA He YHuuToXaeTtca. [lanee, BeYHHOCTb NMPUHAANEXUT
MM 060MM NO NpUYMHEe UX Hepa3pywMMOMn UCTUHDI.

There within the intellect, etc., shining with the characteristics of the
Energies, the succession determined by the cessation of the change
has obtained termination. And in regard to the eternal Characterized
Object (known as the Energies), it is the unobtained-termination. In
regard to the Unchanging Eternal, i.e., in the case of the emancipated
Purusas(*) who are purely self-established, the existence of their
selves is perceived only by succession. So even there the unobtained-
termination is imagined by taking up the verb "Exists™ in accordance
with the arrangement of the words.

(*)Bangali Baba: For the manifoldness of the Purusa, see note
on 11.22.

3pecb BHYTPUM MHTENJIEKTa U T.A4., BbIAENAIOWMXCA XapaKTepucTuKkamMmm
JHeprun, nocnenoBarenbHOCTb, 3aBepluaeMan npeKpameHmem
M3mMeHeHus, obpeTtaer KoHeu. U, B OTHOLLEHUU BEYHOIr0O
Xapakrepuayemoro O6bekra (M3BeCTHOro Kak Heprum), aTo -
HepocTuraembin koHeu. B orHowweHun HemameHHoro BeuHoro, 1.€., B
cny4ae ocBoboxpeHHbIx MNMypyuw(*), KTO NONHOCTbLIO YTBEp>XeH B cebe,
cyuiecTBoBaHMe Ux «51» BOCNPpUHMMAETCA TONMbKO Yepes3
nocnenoBaTenbHOCTb. TaK YTO, AAaXe TaM HefoCTUraemMbin KOHel,
MoXkeT 6bITb NOHAT yOMpaHuem rnarona «Ccyuecreyer», B COOTBETCTBMM
C NOPSAAKOM CJIOB.

(*)beHranun baba: O mMHo>XXecTBeHHOCTHU MypyLwl cM. npuMeYaHue
K 11.22.
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Now is there or is there not a cessation to the succession of this
Universe present in the Energies with rest or with motion? It cannot
be answered. How? There is a question which can be answered with
exclusive aim—"all that is born will die and after dying will be born
again.” If the question be thus—"Oh! is it so that all creatures will die
and after dying will be born again?” It can be answered by division.
The adept who is possessed of the appearance of the (Intellective)
Revelation and whose desires have been destroyed, will not be born
but the rest will be born again.

Tenepb, €CTb UNIM HET NpPeKpaleHUs NnocreaoBaTeNbHOCTU 3TOMN
BceneHHOM, NPUCYTCTBYIOLWEN B DHEpPrmax B NOKOe Unm B ABMXXKEeHUn?
Ha aTo HeT oTBeTa. Nouemy? EcTb BONPOC, HA KOTOPbIN MOXXHO
OTBETUTb B3aMMoucCKnwo4awwmum obpasom: «Bce, uTo poXxxaeHo, ymper,
MU, Nnocne cMepTu, poaurca BHOBb.» Ecnu xe Bonpoc takon: «0O! BepHo
Nnn, UTO BCe Co3a[aHuA YMpYT, U, nocne cmepTtu 6yayT poxaeHbl
BHOBb?» Ha Hero mo>Ho oTBeTUTb C pasgeneHvem. Agenr,
obnaparowmmn BoOHUKWMM (UHTennekryanbHbiMm) OTKpoOBeHueM, Ybm
XKenaHusa O6bINM YHUUTOXXEHbl, He byaeT poXXaeH, HO ocTanbHbIe
pOAATCA BHOBbDb.

Similarly whether mankind is great or not? Being thus interrogated,
the question can be answered by division. Mankind is superior in
comparison to the beasts but not so when compared to the gods and
the perfect seers (Rsis).

AHanorn4yHo, ABNAETCA JiN YesioBe4eCcTBO BeNnMKum unm Het? byayum
TaK CNpoOWEeHHbIM, HA BONMPOC MOX>XHO OTBETUTb C pa3ferieHueM.
Yenose4yecTBO ABNAETCHA BbICLWIMM B CPABHEHMM C XXMBOTHbIMM, HO HEe B
cCpaBHeHuM ¢ 6oramm m coBepuieHHbIMU Bugawmmm (Puwmn, ).

Again this question "whether this universe has an end or not” cannot
be answered. An adept has the cessation of the evolutionary change,
the rest have not. There is defect in any other ascertainment.
Therefore this question must be explained by division only.

Tak>xe, Ha BONPOC KMMEEeT N1 3Ta BCeNneHHasa KOHel U HeT» Henb3A
oTBeTUTb. [lna agenta HacTynaeTt nNpeKpaweHvue 3BOJIIOLMOHHOro
M3MEeHEeHMs, AnA ocTalnbHbIX — HeT. B nio6om apyrom paccyxpeHum
umeertca pedekr. NMoaTomy, 3TOT BONPOC MOXKeET ObiTb pa3bACHEH
TONbKO C pa3gerieHUMeM.

Siatra IV.34

purushartha-shunyanarh gunanar pratiprasavah
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kaivalyam svarupa-pratishtha va citishaktireti

purushartha: (of) purpose of the Conscious Principle
Shinyanam: of those devoid

gunanam: of gunas

prati-prasavah: re-absorption, dissolution
kaivalyam: absoluteness

svarupa-pratishtha: established in own nature

va: or

citi-Shaktih: Consciousness Force

The dissolution of gunas (into their original cause) (because they
are) no (longer needed) to fulfil any purpose of the Conscious
Principle (is called the state of) absoluteness, and (then) the
Consciousness Force is established in its own nature.

PacTtBopeHue ryH [B nx ncxonHom npmMumMHe, Tak Kak oHm 6onee] He
[Hy>xHBbI] ana BbinONHeHMa nwobon uenm NpuHuuna Co3HaHuA,
[Ha3bIBaeTca cocTrosHuem] abconroTHOCTU, M [Toraa] CosHarenbHas
Cuna ycraHaBnuBaeTca B cBoen cob6cTBeHHOM npupopae.

Bangali Baba:
The disappearance of the Energies devoid of the Purusa's interests is
Absoluteness, or the Con-Science-Power is self-established.

benranun baba:

UcuesHoBeHue DHeprum, nuiuIeHHbIX MHTepecos MNMypywu - aTo
A6conwTHOCTb, N Co-3HarenbHasa CnocobHoOCTb, CTaBWIanA
yTBep>XXaeHHoun-B-cebe.

Vyasa:

It has been said that Absoluteness comes at the cessation of
succession in the duties of the Energies. Now its character is being
ascertained. The disappearance of the Energies devoid of the Purusa’'s
interests is Absoluteness or the Con-Science-Power is self-established.
That which is the disappearance of the Energies that have the
functions of cause and effect and that are devoid of the Purusa's
interests after performing Experience and Emancipation, is
Absoluteness. Again self-establishment means that only the Con-
Science-Power of the Purusa(*) becomes Absolute on account of the
absence of close connection with the intellective Essence;j its (of the
Con-Science-Power) existence in the same condition for all time is
Absoluteness.

Bbsca:
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CkazaHo, uTo AGCONMIOTHOCTb NPUXOAUT NO NpeKpaweHUro
nocnepoBarenbHOCTU B 06A3aHHOCTAX JHeprun. Tenepb BbIACHAETCA
ee xapakrtep. UcueaHoBeHMe JHEpPrum, NUUEeHHbIX uHrepecos Mypywun
- aTto A6conoTHOCTb, UNu Co-3HatenbHaa CnocobHoOCTbL, cTaBWan
yTBepXXaeHHou-B-cebe. To, UuToO eCTb MCUe3HOBEeHue JHeprum, KoTtopbie
uMmeroT PyHKUMMU NPUUMHDbI U CIIeACTBUA U NUILUEeHbl UHTepecoB MNMypywun
nocne ocyuwecrterneHua Onbita n OcBoboxpeHusa — 3To A6CONMIOTHOCTD.
Kpome TOro, yreep>xpeHHocTb-B-cebe 3Hauumr, uto Tonko Co-
3HarenbHana Cnocob6HocTtb Mypywn(*) craHoeurca A6ConoTHOM NO
npUYMHe OTCYTCTBUA GNMM3KOro KoHTtakra ¢ MHTennekryanoHom
CyuwHocTblo. Ee (Co-3HaTtenbHoOM CnocobHOCTU) cyliecTBOBaHUE B TOM
e COCTOSIHMM BO BCe BpemMeHa — 3To AGCONIOTHOCTb.

(*)Bangali Baba: In this Science, the commentator speaks of
bondage and freedom only with regard to the Con-Science-
Power but not to the Purusa himself who will be termed
"Brahma" or the "Substance" in the Vedanta-Darsana. By this it
is clear that this Science of Yoga-Sutra deals with the Sphere
of Action which exists in the Power alone but not in the pure
and simple Substance. Further the Brahma-Sutra begins with
the aim of ascertaining the true character of the Simple
Substance beyond Action by taking the result of this Science
as the stepping ground for attaining to that end.

(*)beHranun baba: B 3ton Hayke KOMMeHTaTOpP rOBOPUT O
3aBMCUMOCTMU M cBoOoae ToNbKO B OTHOWweHun Co-3HaTteNbHOM
Cunbl, HO HEe NO OTHOWEHUI0 K caMoMy lMypyLwie, KOTOpbIN
HasbiBaeTca «BpaxMaH», unu «CybcraHumsa» B BegaHrta-
dapwaHe. TeM caMbIM fICHO, 4TO 3Ta Hayka Uora-CyTpbl umeer
neno co Ccpepon lencrema, CywecTBylowen TonbkKo B Cune, HO
He B CyOcTaHumum, Kak TakoBou. 3ateMm, bpaxma-CyTtpa
Ha4YMHaEeTCH C LeJsiblo BbIACHEHUA UCTUHHOro xapakrtepa lNMpocTton
CybcTtaHuum 3a npepenom [lencTBMA, NPUHMManA pe3ynbTaT
AaHHOM Hayku, Kak CTapTOBYIO NJOWaAKY AN OOCTUXXEHUSA
3TOM LeNM.

Here ends the Fourth Chapter known as the subject of Absolute
Freedom with regard to the Science of Yoga composed by Patanjali in
the Excellent Teaching of the Sankhya.

3mecp 3akaHunBaerca Yereepraa Nnasa, n3BecTHaa Kak npegmer
A6comorHon Ceoboapi no otHoweHuio k Hayke Morn, cocrasnerrHon
NMarangxanun B CoBepuweHHomMm YyeHnun CaHKXbM.
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